Selam ve esenlik en giizel sekliyle tizerinize olsun.

Efsaha adanms satirlari okuyan, icinde efsah yasama meyil olan
degerli okuyucu!

Kelamimiza ayirdigin degerli vaktinden otiirti sana miitesekkiriz.

Azametinin farkina varamadiginiz, soziin bir ademoglundan
digerine iletildigi stirat ile; muhabbetin, insana insan oldugundan Otiirti
gereken sefkatin, hiirmetin ve miisamaharnin bizlerin goniillerine tesir
edemedigi bir zamanda yastyoruz.

Anlayis ve hiirmetin yayilamamasina karsin nefslerin artisiyla
toplumdaki anlasmazliklardan miitevellit, insana diismanligin
yiikselisini ve insanligin kacinilmaz sona olan yakinhigin gormekteyiz.

Insana hiirmet ve miisamaha etmek, insan kelamina saygiyla
yonelmeyi zaruri kilmaktadir.

Hayatimizda ehemmiyet teskil eden, tezahiirii zihinleri mesgul eden
ve etmesi gereken meselelerin tefekkiir edilmesiyle yazilan bu satirlari da,
anlayisl olmak adina oku.

Insana deger veren, onun sozlerini okumadan ve bilmeden onu
yargilamayan, saygi gosteren yiice bir insan olmak adina, sayili giinleri
kin ve nefret gibi kalbi karartan vasiflarla gecirmemek adina sen de bu
satirlar oku. Armagansiz gelen kisiye yiiz verilmez armaganla gelen kisi
ise giiler yiizle ve saygyla ile karsilanir; armagan ise insan kelamidir.

efsah
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rica ederim, biradir™
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ey biradir. Senden bir ricam ola-

cak. Yasalara bagliligin kellen-

den belli. Ama gsimdi yasadisi
olmani istiyorum senden. Kork-

ma. Sadece... Piyasalar. Anlami-
yorum piyasalardan. Bugiin yasadisi
olan seyin yarin kanun kitabina yazil-
mas1 onun yanlishgini ortadan nasil
kaldirir. Kanun kitab1 nedir ve ba-
banneler neden "bin" e milyar, "mil-
yon" a trilyon der. Yanina birkag sifir
eklesem sen de degersizlesir misin.
Ve dolarin degerini belirleyen nedir.
Karnini doyurmak icin ekmek calan
hirsizdir ama faize para yatiranlara hir-
siz deme hakkim yoktur. Ciinkii kanun
kitabi. Benim geldigim kentte cocuklar
camurla oynamazlar. Cimlere basmak
yasaktir ciinkii. Amac bize ham madde-
mizi mi unutturmaktir ¢cim yasaginda.
Evet cimlere basmak yasaktir ve ucurt-
ma ucurmazlar ¢ocuklar. Ciinkii elektrik
telleri engeldir ve zaten bilgisayar varken
kimsenin umrunda da degildir ucurtma-
lar. Benim kentimin abileri, sigortali bir
ise girmeden agik olmazlar.! Ciinkii kenti-
min ablalarinin hayalleri hep ii¢ kelimedir;
evli zengin giivenli ve zengin. dort kelime
oldu. Uzgiiniim. Ve bizim kentin havasi bas-
kadir. Sitarbakstaki vayt caklit moka tabiki 1
fincan kahveden daha hatr1 sayilirdir. Ciinkii
vayt caklit moka biradir. Vayt caklit, anlasana.




Bizim kentte sokaklar araba yoludur. Otobanlar da-

marlaridir kentimin. Ve biz daima kalbe giden yolu

arariz. Ama bulamayiz. Ciinkii otoban sadece bir

benzetmedir ve kalp diye de bir sey yoktur. Aptal

olma. Ayrica balkonumuz, biradir. Balkonumuza

top atan cocuk yoktur, ciinkii balkonumuz yiiksek-

tir. Zaten eline top alan cocuk da yoktur. Mantikli ol.

Ve bizim kentin kosan adamlari... Onlar sadece ise

gec kalanlardir, uyaric1 ariyorsan bize alarm sistem-

leri yeter. Zaten genelde kosmazlar. Ciinkii

arabalar. Ayrica kogsmak icin giinlerden

pazar olmasi gerek. Ve biradir. Geldi-

gim kent derken, hala gelmedigim

kentten bahsediyorum. Ve ben

bu 6lii kentin cocuguyum. Olii-

__/ ler bilgisayar oynayamaz, asik

olamaz, hayal kuramaz , Sitar-

bakstan vayt caklit moka icemez

ve araba kullanamaz deme. Ciinkii

sadece bedenler 6lmez. Ruh da oliir.

Derler ki, der ki "Ruhun 6liimii Tan-

ridan uzaklastikca gerceklesir."> Ve

biz bir arayis icinde evlerimizin cati-

larin1 bulutlara dogru diktikce sanki

bir seyleri kaybediyoruz. Olii de olsa

kentimizi kaybediyoruz biradir. Ve

kaybettigimiz seylerin farkinda olup,

olii kentimizi diriltmeye ¢alisan adam-

lar var, biliyoruz. Bizler bu adamlar

tammaktan Oteye gecebiliyor muyuz,

emin olamiyorum. Sadece antibiyo-

tikler kahrolmali ve agriyan basglar icin

nane yagi ¢ozlimdiir, diyebilirim biradir.

Basin diyorum, agrittigim basin icin {iz-

giiniim. Ve seni 6lii kentimin cenazesine

cagirmak niyetinde falan da degilim. Za-

ten hatirlarsan, yasadisi olmani istemem

bu degil biradir. Sadece bir ricam olacak

senden, indir kahrolas1 sapkani kafandan,
filmi izleyemiyorum.

zuhal’20

*Not: “biradir” ozel bir hitap seklidir.

Dipnotlar
1 Giiven Adigiizel
2 Sezai Karakog
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eksimtiral

Her dogrunun her yerde dil
clinkii ve boylece
dilin degerinin yitirildigi bi
Kutuplarda devinen kuvvetlere rc
kiiresellesmeyi siirdiiren yerkii
Beni tanimak serefine nail oldug
veya hi¢ inmayan : <-
ve dahi bana benden yakm
Beni, samimiyetle samimi bu
Oysa suya yansiyan cehrem
aslindan asirlarca wrak,
Sual isaretleriyle cirpinar ¢
Nida isaretleriyle carpan
iki elmarin iki yarist, 3
eksimtirak... :

ilker’'19






karanlik

{ines doguyor ama Istanbul karanhk. Giinkii Istanbul

G kizgin. Neden insanlar gozleri bagl, kulaklar tika-
l1 bir sekilde her giin rutinlerde boguluyor? Sabah
kalkiyor, pencereyi actyor, icine havadaki tiim zehri
cekiyor sonra da "Mis gibi hava!" diyor. Kumasindan
calinmis daracik kiyafetlerin icine girmeye zorluyor
kendini ve "Ne kadar da sik oldu!" diyor. Arabasina
biniyor. Binlerce korna sesi yetmezmis gibi radyo-
yu acip miizik dinliyor bir de sadece kendine yazilip
verilenleri okuyan, arada kahkahalar atan bir kadini
dinliyor. O kahkahalardaki "Yardim edin!" cagrisini
duymuyor. Yolda is makinelerini goriiyor. Tabiat yal-
vartyor "Kurtarin beni!" ama o duymuyor. Kulaklar
tikali ya duyamaz o hicbir seyi. Ise gidiyor, calisiyor,
yoruluyor. Bogazda masmavi denize bakarak cay ic-
menin hayalini kuruyor. Ama o deniz arttk mavi degil
ki! Birkac kayik var orada simdi ama mavi yok.

Gokylizii de gri, deniz de gri. Mavi ozgiirliik de-
mekti. Mavi terk etti bizi. Ama merak etmeyin eger
sizin de goziiniiz bagliysa zaten hi¢ gérmemissiniz-
dir maviyi. Hi¢ 6zgiir olmamisg biri 6zgiirliigiin ne
demek oldugunu bilemez ki! Benim de gozlerimi
bagladilar. Bir zamanlar bana da cok giizel geldi
diinya. Herkes kendi halindeydi. Kimse kimsenin
umrunda degildi. Ama bir giin biri geldi bana, aya-
gmna vurulmus zincirlerden bahsetti. Yazik. Far-
kinda degildi ki zincirler onun ta kendisiydi. Zaten
kimse kabul etmiyor ki! Kimse gérmiiyor gercegi ve
aramiyor da. Gozlerimiz bagl, kulaklarimiz tikali
uyaniyoruz, yoruluyoruz, uyuyoruz. Ne yaptik da
yorulduk? Ne yaptin da yoruldun? Hig!

8 efgah ‘2017/3



Iste bu yiizden Istanbul kizgin bize. Giinkii o tiim
giin bagirdi. Yardim edin cigliklari inledi tiim Istan-
bul’da. Ama sen duymadin! Belki de o kadar uzun
zamandir esirsin ki farkina bile varamadin. Gozlerin
bagh okudun bu satirlari. Peki kimin kolesi okudu
bu satirlar1? Sorumlusu sadece fabrikalar, makine-
ler, para m1? Ama sana sOylemeyecegim! Sana ki-
min kolesi oldugunu soylemeyecegim! Ciinkii bili-
yorum. Unutmak icin 6grenecegini biliyorum.

ahsen’21
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iim

Ey arkadas! Sen ilmi kolay lokma nu sandin?
Ilim nedir bilmeyen ii¢ bes cahile kandin.
Daha sual etmeden cevaplara dadandin,
Cevaplarin sualde oldugunu bilmeden.

Birkac sual bilince kendini alim sandin,
Zor olana gelince lakin hemen saklandin.
Bir bilene git dedik, sense haline yandin
Sozii bilene verip kenara cekilmeden.

Ilim yolu gosterdik, sen icine kapandin.
Sen ki, ilim denince dne adim atandin.
[Imin yolu tashidir, sanma sen ilk basandin,
Bu yol hi¢ biter mi diise kalka gidilmeden?

selahaddin’18













edibe hilye'21

MUHAMMED ALI

Beyazin Icindeki Siyah

BLACK

CCBen Amerika'yim. Onun tanimadiginiz
yontiyiim. Alisin bana. Siyah, 6zgiiven-
li, kendinden emin. Benim adim bu, sizin
degil. Benim dinim sizin degil. Benim
amaglarim sizin degil. Aligin bana.”
Gegtigimiz yil, sevgisi kalplere kazin-
mis, esine az rastlanir gercek kahraman-
lardan biri daha sevenlerini derin #ziin-
tiller iginde birakarak aramizdan ayrildi
Bu sahis, yalnizca herkesin tanidig1 pro-
fesyonel, cesur ve ikonik boksor degildi;
ayn1 zamanda siyahiler basta olmak {izere
tiim Miisliimanlar1 ugradiklar1 haksizlik-
lara karst savunan ve onlar i¢in miicadele
veren kisilerden de biriydi. Bahse konu
kisimiz, kolayca tahmin edilecegi tizere:
Muhammed Ali. Bu yazi onun, “Allah’a
adanan yumruk” seklinde de nitelenen
kisiliginden ve 6rnek yasamindan bizlere
kesitler sunan kisa bir 6zet olsa da timit
edilir ki daha kapsaml bilgilenmelere ka-
pilar aralanmasina sebep olur.
Muhammed Ali, 17 Ocak 1942 tarihin-
de ABD'nin Kentucky eyaletinin Louisville
sehrinde, aslen Afro-Amerikan olan orta
halli bir ailede dogdu. Cocuklugu ve gengligi
burada, Amerikanin kara gergegi olan 1irk¢i
ve zalimce tavirlara sahit olarak gecti. Bu
anlamda onu sarsan pek ¢ok vakadan biri
olan bisikletinin ¢alinmasi hadisesi tizerine
12 yasindayken boksla ilgilenmeye ve ardin-
dan bu yolda basamaklar1 hizla tirmanmaya
basladi. Kisa zaman i¢inde National AAU ve
Altin Eldiven Sampiyonasinda amator ka-
yitlarina girdi. 1960 Roma Olimpiyatlarrnda
18 yasindayken agir siklette Avrupa sampi-
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I[N WHITE

€ am America. I am the part you won't

recognize. But get used to me. Black, con-
fident, cocky; my name, not yours; my reli-
gion, not yours; my goals, my own; get used
to me.”

In the past year, His love has been im-
printed on the hearts, he separated forever
from the real heroes of one of a kind, leav-
ing their loved ones in deep sorrow. This
individual was not only the professional,
courageous and iconic boxer known to
everyone, but also all the Muslims, espe-
cially the politicians, were among those
who defended and struggled against the
injustices they were going through. As a
matter of fact, we can easily predict: Mu-
hammad Ali. It is hoped that even though
it is a brief summary that presents sec-
tions to us from the personality and the
example life, which is also called “Devot-
ed punch to Allah”, it leads to a gap be-
tween the gates.

Muhammad Ali was born on January
17, 1942 in Louisville, Kentucky, USA, in
a mid-class family originally Afro-Amer-
ican. Childhood and youth here are wit-
nesses to the Racist and cruel attitudes of
America, the land truth. When he was
12 years old on the occasion of being that
his bicycle stolen by the thief which is one
of the many incidents that shook him ,he
started having an interest in boxing and
then climbed the pace on the way. Soon he
entered the amateur records at the Nation-
al AAU and Golden Gloves Championship.
He became European champion in 1960



yonu oldu. Ame-
rika’y1 temsil ederek
tilkesine altin madalyayla don-
mesine ve zaferinin ardindan sa-
dece 2 giin ge¢mis olmasina ragmen
Kentuckyde bir restoranda yemek
yemek istediginde, kendisine yalnizca
beyazlara hizmet edildigi soylenerek
kap1 disar1 edildi. (Muhammed Alinin,
kendisini derinden inciten bu olay {ize-
rine madalyasin1 Ohio Nehrine firlattigs,
dogrulanmamus bir iddia olarak kaydedil-
mistir.) Yasadigi bu hadise ayn1 zamanda,
onun 1rk¢iliga karst olan ofkesinin daha
da artmasimna ve 1rkgiliga maruz kalanlarin
haklar1 ugruna daha bir azimle miicadele
etmesine sebep oldu.

1964’te 22 yasindayken Sonny Liston'u
yenerek ilk diinya sampiyonlugunu tatt1.
Bu zaferini, “en biiyitkk basarim” olarak
tanimladig karar1 takip etti. Miisliiman
oldugunu ve “kolelik adim” dedigi Cas-
sius Clay’ i Muhammed Ali olarak degis-
tirdigini diinyaya ilan ettigi bu karari ile
herkesi hayretler icinde birakti. Karar:
cokea elestirildi, tartisildi; kimileri tara-
findan 1srarla Cassius diye ¢agirildi. O ise
her defasinda Cassius Clay’in onun “ko-
lelik ad1” oldugunu, bu ismi kendisinin

Rome Olympics
when he was 18
years old. Although he
represents America and returns
to his country with a gold medal,
only two days after his return when
he wanted to eat at a restaurant in
Kentucky, they told him they only serve
white people and he was locked out. It
was recorded as an unconfirmed asser-
tion that Muhammad Ali threw his med-
al into the Ohio River on this event, which
deeply hurt him. At the same time, this
incident, which he lived in, caused him
to become more angry with racism and to
fight with more perseverance for the rights
of those exposed to racism.

In 1964, when he was 22 years old, he de-
feated Sonny Liston and became the world
champion for the first time. This victory was
followed by a decision that he described as
"the greatest achievement”. He declared to
the world that he was a Muslim and changed
the Cassius Clay, which he called the "slave
name”, to Muhammad Ali with this deci-
sion, everyone left in astonishment. His de-
cision was widely criticized and discussed;
that insisted by whom Cassius was called.
Every-time he shout out that his real name
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se¢medigini ve istemedigini, gercek adi-
nin Muhammed Ali oldugunu haykirdi.
Cinki o bu ismin; tarihinin, dilinin, kiil-
tiiriiniin, vataninin, kisaca sahip oldugu
tiim degerlerin karsiliginda bir littufmus-
gasina ona yakistirildigini diistiniiyordu.
Ve bu adaletsiz takas tabii ki kabul edile-
mezdi. Gergek olani arayisinin sonucun-
da, yasamin gayesini buldugunda artik
maddi ve manevi her tiirlii esaretten kur-
tulmustu. Dahasi bu kurtulusu arayan ve
bekleyen milyonlara da yol géstermis, il-
ham kaynag1 olmustu. Erdigi hidayeti en
biiyiik liituf olarak bilmis, 6yle bilinmesi-
ni istemis ve "Allah’tan zenginlik istedim,
bana Islam't verdi." séziiyle de siikriinii
dile getirmistir.

“Ben artik o Kentucky’li Zenci Cassius
Clay degilim. Ben artik diinyaya aidim. Si-
yah ve Miisliiman diinyaya. Pakistan, Ce-
zayir, Etiyopya bundan béyle her zaman
benim yurdum olacak. Bu paradan ¢ok
¢ok daha 6nemli bir sey”

1967 yilinda Vietnam Savasrna agril-
di. Uzerinde kurulan baskiya ve yapilan
tehditlere ragmen savasa katilmadi. Bu-
nun nedenini de, her bir cimlesi esarete,
zulme, haksizliga baskaldir1 niteliginde
olan su sozleriyle agiklad:

“Louisvillede insanlar hald “Pis zenci!”
diye ¢agirilip kopek muamelesi goriiyor-
ken ve en basit haklarindan bile mahrum-
ken benden tizerime bir tiniforma gegirip
10,000 mil otedeki bir tilkede bomba atip
kursun sikmami nasil beklerler? Hayir,
10,000 mil 6teye gidip beyaz kole efendi-
lerinin, beyaz olmayan bagka bir millet
uizerine baski kurmalarina, onlar oldiir-
melerine, evlerini yakmalarina yardim-
c1 olmayacagim. Giin boyle kotii islerin
sona ermesinin giiniidiir. Boyle bir tavir
i¢cinde bulunmanin bana milyonlarca dola-
ra mal olacagini sdylediler. Ama daha 6nce
de soyledim ve yine soyliiyorum. Benim
halkimin gercek diiymani burada, Ameri-
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was Muhammad Ali instead of Cassius Clay
that he described as “slave name” that the
name his did not want. Because he believed
that a history of love, of language, of culture,
of his homeland, in short, of all the values
he possessed, was an as if favour. And this
unfair trade was, of course, unacceptable.
When he find that the life purpose at the
end of the search for the real one he was now
free from all sorts of material and spiritual
slavery. Moreover, it has also inspired and
pioneer those millions who are seeking and
waiting for salvation. The true path that he
has achieved is known as the greatest bless-
ing, the desire to be known, and the word "I
asked Allah for wealth,he gave me Islam" ex-
pressed his gratitude.

"I'm not that Black Cassius Clay from
Kentucky anymore. I belong to the world
now. Black and Muslim world. Pakistan,
Algeria, Ethiopia will always be my home
from now on. ever so much important than
this money. "

In 1967 he was called up to the Vietnam
War. Despite the pressures and threats made
on him, he did not participate in War. Ex-
plaining the reason for this, each sentence is
Enslavement, persecution, rebellion against
injustice:

Why should they ask me to put on a
uniform and go 10,000 miles from home
and drop bombs and bullets on Brown
people in Vietnam while so-called Negro
people in Louisville are treated like dogs
and denied simple human rights? No I'm
not going 10,000 miles from home to
help murder and burn another poor na-
tion simply to continue the domination
of white slave masters of the darker peo-
ple the world over. This is the day when
such evils must come to an end. I have
been warned that to take such a stand
would cost me millions of dollars. But I
have said it once and I will say it again.
The real enemy of my people is here; in



kada. Kendi ozgiirliigii, kendi adaleti ve
esitlik i¢cin savasan o insanlar1 kolelestir-
mede kullanilan bir masa olmayacagim.
Dinimi, halkimi ve kendimi kiigiik diisii-
remem. Eger bu savasin benim 22 milyon-
luk halkima 6zgiirliik ve esitlik getirecegini
diisiinseydim kendim gidip orduya katilir-
dim. Kendi inandigim degerler igin dire-
niyorum. Kaybedecek hicbir seyim yok.
Beni hapse atacaklarmis, ne olmus sanki?
Zaten 400 y1ldir hapisteyiz.”

O, adeta agzin1 kapatmaksizin sirala-
dig1 bu ciimleleri ile cesurca dogru bil-
diklerini haykird: -kendisinin Miisliiman
olmas1 sebebiyle de basina gelecekleri
bilmesine ragmen- ve masum insanlarin
oldiiriilecegini diisiindiigii savasa kars
durdu. Bunun iizerine, Amerikan yoneti-
mine kafa tutmak olarak algilanan bu tavri
sebebiyle boks lisansi iptal edildi, bes yil
hapis ve on bin dolar para cezasina ¢arpti-
rildi. Devaminda ti¢ buguk yil ringlerden
ayr1 kaldi ve diinya sampiyonlugu elinden
alindi. Fakat bu yaklasimlar onu sustur-
madig: gibi aksine daha ¢ok sesinin ¢ik-
masina neden oldu. Boks yapamadig1 bu
siire i¢inde iiniversiteleri dolasip Islamiyet
ve barig hakkinda konferanslar veren Mu-
hammed Ali, 1970’te temyiz davasini ka-
zanip politikacilar eliyle alinan iinvanin
yumruklariyla geri almis oldu.

Diinya sampiyonlugunu 1964, 1974 ve
1978 yillarinda olmak @izere tam 3 kez elde
eden ve bu tinvanini 19 kez savunan efsane
boksor, katildig: toplam 61 miisabakadan
37’si nakavtla olmak tizere 56 galibiyet ve
yalnizca 5 yenilgiyle ayrildi. 1978de kari-
yerinin zirvesindeyken boksu birakt1. 1984
yilinda ise Parkinson hastaligina yakalandi.

1988 yilinda Birlesmis Milletler Ba-
r1s Elgisi secilen Muhammed Ali, Atlan-
ta, Georgia'da 1996 Yaz Olimpiyatlari'nda
olimpiyat atesini yakan kisidir. Burada,
Ohio Nehrine firlattig1 rivayet edilen ma-
dalyasinin yerine kendisine sembolik bir

US. I will not disgrace my religion, my
people or myself by becoming a tool to
enslave those who are fighting for their
own justice, freedom and equality. If I
thought the war was going to bring free-
dom and equality to 22 million of my
people they wouldn’t have to draft me, I'd
join tomorrow. I have nothing to lose by
standing up for my beliefs. So I'll go to
jail, so what? We’ve been in jail for 400
years.

He cried out boldly that they knew exact-
ly what they had to say without closing their
mouths - they resisted the war that innocent
people thought would be killed, even though
they knew they would be due to being Mus-
lim. On top of that, the boxing license was
canceled, sentenced to five years in prison
and ten thousand dollars in fines owing to
this attitude, which is perceived as a confron-
tation with the American administration
Three and a half years long he was separated
from the ring and the world championship
taken away However, these approaches did
not silence him, but on the contrary caused
more voice to emerge. Muhammad Ali, who
wandered through the universities during his
time when he could not box and gave lec-
tures about Islam and peace, won his appeal
in 1970 and took back his title taken by poli-
ticians with his fists.

The legendary boxer, who won the
world championship three times in 1964,
1974 and 1978 and defended this title in
19 times, left 56 wins and only 5 defeats,
37 of which were knocked out in total 61
competition. He left boxing at the height
of his career at 1978. In 1984 , he had Par-
kinson's disease.

Muhammad Ali, who was selected as
United Nations Peace Envoy in 1988, is the
person who burned the Olympic fire at the
1996 Summer. Olympics in Atlanta, Geor-
gia. Here, a symbolic gold medal was given
to him instead of the medal that was report-
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altin madalya verilmistir. Ardindan 1999
yilinda diinyaca iinli spor dergisi (Sports
Mlustrated) tarafindan “Yiizyilin Sporcusu”
(“Sportsman Of The Century”) segildi.

2001 yilindaki 11 Eylil saldirilar: tize-
rine olay yerine giderek soyle bir agikla-
ma yaptr: “Beni asil inciten, Tslam' ve
‘Miisliman' isimlerinin bulastirilmas: ve
sorun ¢ikarilip nefret ve siddete yol agil-
mast. [slam, katil dini degildir. islam, baris
demektir. Evde Oylece oturup insanlarin
sorunun kaynagi olarak Miisliimanlari
yaftalamalarina seyirci kalamazdim” Bu
sozleri, onun gercek Islama olan baglili-
ginin ve bunu tiim diinyaya cesaretle ilan
edisinin de 6rneklerindendir.

2002 yilinda, kendisine, isminin Hol-
lywood Sohretler Kaldirimr'na konulma-
st i¢in teklif geldiginde, “Ben peygamber
ismi tagtyorum, insanlarin ismimin tizeri-
ne basarak ge¢mesini kabul edemem. Mu-
hammed ismini yere yazdirmam. demesi
tizerine, onun ismi orada yazili olanlar
arasinda yerden yukarida yazili olan ilk ve
tek y1ldiz ismi oldu.

2005 yilinda Amerikan Bagkanrnin
elinden, en dstiin sivil hizmet madalyas:
kabul edilen “Ozgiirlitk Madalyasi’n1 (Pre-
sidential Medal Of Freedom) aldi. Aym
yil, dogdugu sehir olan Louissevillede bir
kiiltiir merkezi ve miize islevi goéren “Mu-
hammed Ali Merkezi’ (“The Muhammad
Ali Center”) acild1. 2012 Yaz Olimpiyatlar1
acilis toreninde, olimpiyat bayragini tasi-
yan isim de yine Muhammed Ali olmustur.

Yakin zaman once Paris'te gergeklesti-
rilen teror saldirilarinin ardindan, Aralik
2015'teki bir konusmasinda, daha 6nce yap-
181 gibi dogrular1 haykirmaktan ¢ekinmedi
ve tarihe kaydedilen su agiklamayz yapti:

"Ben bir Miisliimanim. Paris'te San Ber-
nardino'da veya diinyanin herhangi bir ye-
rinde masum insanlar1 oldiirmenin Islami
hi¢bir tarafi yoktur. Ger¢ek Miisliimanlar bi-
lir ki, sozde Islami cihad olarak adlandirilan
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ed to have thrown the Ohio River. Then in
1999, "Sportsman Of The Century” was se-
lected by the world famous sports magazine
(Sports Illustrated).

On the occasion of the September 11
attacks in 2001 , he went to the scene and
made the following statement: “Whats re-
ally hurting me, the name Islam is involved,
and Muslim is involved and causing trouble
and starting hate and violence”  Islam is
not a killer religion. Islam means peace “I
couldn’t just sit home and watch people la-
bel Muslims as the reason for this problem.”
These expressions is an example of his com-
mitment to true Islam and his declaration
of courage to the whole world.

In 2002 When Muhammad Ali was
honoured with a star on the world famous
Hollywood Walk of Fame I bear the name
of our Beloved Prophet Mohammad (peace
be upon him), and it is impossible that I
allow people to trample over his name," he
said. His name was the first and only star
name mentioned above among those writ-
ten there.

He received the "Presidential Medal of
Freedom", the highest civil service medal
from the hands of the American President
in 2005. In the same year, "The Muham-
mad Ali Center” opened as a cultural
center and museum in Louisseville. At the
opening ceremony 2012 Summer Olym-
pics, the name bearing the olympic flag
was Muhammad Ali again.

Following a recent terrorist attack in
Paris, in his December 2015 speech, he did
not hesitate to shout out the truth as he
had done before, and made the following
statement:

“I am a Muslim. There is nothing
Islamic about killing innocent people
in Paris, San Bernardino, or anywhere
else in the world,” he said. “True Mus-
lims know that the ruthless violence of so
called Islamic Jihadists goes against the



acimasiz siddet, bizim dinimizin temel 6gre-
tilerine tamamen aykiridur.

Kendi kisisel giindemlerini ilerlet-
mek igin Islam't kullanmaya calisanlara,
biz Miislimanlar olarak kars1 ¢ikmaliyiz.
Onlar fslam hakkindaki bircok dgretiyi ya-
bancilastiriyorlar. Gergek Miisliiman bilir
ve bilmelidir ki herhangi bir kisiyi Islam
dinine zorlamak inancimiza aykiridir.

Ben politik konusmakla suglanmamis
biri olarak gercekleri soyliiyorum. Ben ina-
niyorum ki politik liderlerimiz konumlarini
Islam dinini anlamaya yardimci olmak igin
kullanmallar ve yanlis yola sapmis katille-
rin, insanlarin gergek Islam hakkindaki go-
rislerini saptirdigini agikg¢a ifade etmeliler.”

Gorildigi tizere o, olaylar karsisinda
tavir almakta ve s6z soylemekte asla ¢ekin-
gen davranmamustir. Bu onun, inancinda
saglam ve samimi olusunun yani sira 6zgii-
veni yiiksek kisiliginin de bir gostergesidir.
Fikirlerinin ve inandig1 degerlerin korku-
suzca arkasinda duran boyle bir kisilige, bir
programda yoneltilen: “Koruman var mi?”
sorusuna; “Bir korumam var, evet. Gozleri
olmasa bile gorebilen, kulaklar1 olmasa bile
duyabilen, hafizas1 olmadan her seyi ha-
tirlayan. Bir seyi yaratmak istediginde ona
sadece ‘Ol" demesiyle oluverir. Ama bu soz
dilin soyledigi veya kulaklarin duyabilece-
gi gibi bir s6z degildir. En gizli diisiinceleri
bile duyandir. Tahmin et bu kimdir? O Al-
lab’tir. O benim korumamdir. O senin de
korumandir” seklinde verdigi cevabi ol-
dukca anlamhidir. Yine bir mag sonrasinda
“En biiylik benim!” demesi izerine, bunu
Islamiyet'teki alcakgoniilliiliikkle nasil bag-
dastirdig1 soruldugunda: “En biiyiik olan
Allab’tir. Ben sadece en biiyiik boksoriim.”
seklinde yanit vermistir. Bu ve benzeri pek
¢ok soruya verdigi cevaplari nedeniyle
onun, [slam’in tebliginde Amerika kitasina
ve oradan da her yana yayilan bir mesale
yaktigini s6ylemekte higbir sakinca yoktur.
Bu anlamda o, Allahin dogrular1 haykur-

very tenets of our religion.”

We as Muslims have to stand up to those
who use Islam to advance their own per-
sonal agenda. They have alienated many
from learning about Islam. True Muslims
know or should know that it goes against
our religion to try and force Islam on an-
ybody.”

Speaking as someone who has never
been accused of political correctness, I be-
lieve that our political leaders should use
their position to bring understanding about
the religion of Islam and clarify that these
misguided murderers have perverted peo-
ple’s views on what Islam really is.”

Him, as you can see, takes a stand
against the events and has never act-
ed shy about words. This is a sign of his
high self-confidence, as well as his belief in
strong and intimate. Such a person, who
is standing fearlessly behind his ideas and
beliefs, is directed in a program: The an-
swer in the form of "Do you have a bod-
yguard?“ I have One bodyguard,Yes. He
has no eyes though He sees. He has no ears
though He hears,He remembers everything
with the aid of mind and memory. When
He wishes to create a thing, He just or-
ders it to be and it comes into existence,
but this order does not convey the words
which takes the tongue to form like our
sound carries ears. He hears the secrets
of those on the quite thoughts. He stops
those whom, whose that? That’s God Al-
lah. He’s my bodyguard He’s your body-
guard.” is quite meaningful. Again, after
a match, when he asked about “I'm the
greatest”, how he reconciled it to modesty
in Islam: "Allah is the greatest . I'm just the
greatest boxer” responded. Because of his
answers to this and many other questions,
it is no problem to say that he has burned
a torch spreading throughout the America
in the communion of Islam and from there
on. In this sense, he was probably the one
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makla vazifelendirdigi bir kisiydi de belki.
Elbette ki onun sporcu vasfi ve basarilar
cok 6nemlidir. Ancak onu kahraman ola-
rak goérme sebeplerimizden biri de iginde
bulundugu topluma ragmen cesurca yapti-
g1 boylesi tebliglerdir.

Benzer sekilde, tilkemizde onun maglari-
nin, kitalararasi saat farklari nedeniyle gece-
nin bir yarisi kalkilarak izlenmesinin asil se-
bebinin de halkimizin boks maglarina olan
hayranligindan degil, maga ¢tkan boksoriin
Muhammed Ali olusundan ve ona duyulan
sevgiden kaynaklandig1 agiktir.

Muhammed Ali, gercek bir boks ef-
sanesi ve mazlumlar, ezilenler ile ayrim-
ciliga tabi tutulanlar basta olmak {izere
tiim insanlarin sayg1 ve sevgisini kazanan
bir sporcu olarak ringlerden ayrildi. Son
yillarinda hayir islerine daha fazla agirlik
verdigi bilinen usta boksor, uzun siire bo-
yunca Parkinson hastalig1 ile de miicadele
etti. Vefat ettiginde takvimler 3 Haziran
2016 tarihini gosteriyordu. Muhammed
Ali, sadece bir sporcu olarak degil, hayati-
nin her an1 miicadeleyle ge¢mis miithis bir
insan olarak da milyonlarca gence 6rnek
oldu. Sozleri prensip olarak kabul edildi.
Allah ondan razi olsun.
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he had assigned to cried out the truth by
Allah. Of course, his athlete's qualities and
achievements are very important. But one
of the reasons we see him as a hero is that
he made these courageous statements de-
spite the gathering he had.

Similarly, it is obvious that the reason
for watching his matches in our country
due to the intermittent clock differences
is not due to the admiration of our peo-
ple for boxing matches, but because of the
love boxer Muhammad Ali and the love he
heard.

Muhammad Ali is a true boxing leg-
end and has left the ring as an athlete who
has won the respect and love of all people,
especially those oppressed, downtrodden
and discriminated. Legend boxer, who is
known to have given more weight to char-
ity in recent years, has also struggled with
Parkinson patient for a long time. The cal-
endars was on June 3, 2016 when he died.
Muhammad Ali is not only an athlete, but
also an example of millions of youth as a
great person who has struggled with every
moment of his life. The words were accept-
ed as a tenet. May Allah bless him.
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MALCOLM

X

at1 Diinyast'nin 15 ila 19. yy. araligin-

daki icraatlarini 6zetlemek gerekirse:
hayvani diizeye ulagsmis, zenginlige ve ra-
hatliga olan sehvetlerinin ve diirtiilerinin
kolesi olarak Afrikalilar1 kendileri gibi
‘kole’ gormek, onlar1 bu denli algaltmak ve
tumberiolarla’ Amerika topraklarina ka-
cirip orada onlar1 dlesiye calistirmak. Ne
kadar ¢ok ¢alisirlar, itaat ederlerse Biiyitk
Kole o kadar fazla diriindi, zenginligi ken-
di topraklarina tastyacak ve zevk sarhosu
olacak.

Bir insani zorla ve bogaz tokluguna ¢a-
listirmanin, o zamanki Bat1 burjuvazisinin
yapmis oldugu ¢alismalar sonucu is sahip-
lerine, o insanlar1 goniillii is¢i olarak ¢a-
listirmaktan daha fazla mali yiikiimliliik
getirdigi anlasilinca kolelik Batida 19.yy.
n baglarinda resmi olarak kaldirilmstir.

Anlagilacagy tizere koleligin kaldiril-
mas1 Batrnin zenginlige ve rahathiga olan
sehvetine dokunmamustir.

1980’li yillara kadar devam eden siireg
icerisinde Amerikada yasayan bir siyah
iniversite mezunu ise ancak hademelige
kadar yiikselebilirdi; beyazlarin yaptig:
daha ¢ok para kazandiran isleri yapamaz-
di. Ciinkii beyaz tenli bir hademe olacak
kadar ‘algalamazdr’; rahatina kiyamaz, asil
para getiren isleri kendisi yapardi.

Boyle bir Amerikada, 19 Mayis 1925’te,
dogdu Malcolm, soyadini Biiyiik Kole bile
bilmiyor.

Omahada diinyaya geldi. Babasi bir
Baptist Hristiyan vaizdi. Babasi da diger
Amerikan siyahiler gibi siyahlarin hi¢bir
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o summarize the Western World's from

15th to 19th century performance:
reached a great, swinish level, as a slave to
the lusts and joys of richness and comfort,
and to see Africans as ‘slave’ as themselves
and to kidnap them in tumberiosl; lower-
ing them to such a degree and taking them
to the US territory with the tumberios and
working them to death. The more they work
and obey, the more products Great Slave
will carry to their own land, and that will
be enjoyment drunk.

The slavery was officially abolished at
the beginning of the 19th century in the
West, as it was understood that forcing a
man into a throat knot, the West bourgeoi-
sie of that time, had brought more financial
obligations to the business owners than to
employing them as volunteer workers.

Understandably the removal of slavery-
did not erase or disturb the West's lust for
richness and comfort.

In the course of the 1980s, If he was a
black college graduate living in America,
he could rise as janitor that could not do
more money-making jobs that whites made
because white-man could not be lower
enough to be a white-skinned janitor, could
not sacrifice his comfort; he would do the
work that brought the real money.

Malcolm,was born in such an America,
on May 19, 1925, even the Great Slave does
not know his last name.

He came to the world in Omaha. His
father was a Christian preacher. His father,
like other black Americans, believed that



zaman gergek ozgiirliige ve itibara kavu-
samayacagina inaniyor, anavatanlar1 Afri-
ka'ya donmeleri gerektigini diigiiniiyordu.

Malcolm 4 yasindayken evleri yakildi.
Evi yakanlarin kimligi belirsizdi, lakin be-
yazdilar; Malcolm ve ailesi ise siyah.

Bir gece saldirganlar Malcolm’'un baba-
sin1 doverek oldiirmiis ve gelip gecen ara-
balar ezsin diye yolun ortasina atmislardi.

Siyahlar, fiziken prangalardan kurtul-
mus olmalarina ragmen, Biiyitk Kéle'nin
Amerikan topraklarinda yasayan hasta ve
sapik zihninde hala daha prangalara mah-
kumdu.

Aile Refah Kurumu, Malcolm’un aile-
sine geldiginde annesinin ¢ocuklara ba-
kamayacagini anladi. Béylece aile dagi-
tild1, Malcolm ve kardesleri farkli ailelere
verildi.

blacks would never be able to attain true
freedom and reputation and they should
return to their homeland Africa.

Their house was burned when Malcolm
was 4 years old. The identity of those who
burned the house was unclear, but they were
white; Malcolm and his family were black.

One night attackers beat Malcolm's fa-
ther and killed him they threw out him in
the middle of the road for passing car.

The Blacks, although they were physi-
cally freed from the shackles, were still pris-
oner in the sick and perverted minds of the
Great Slave living on American soil.

When the Institute for Family research
came to Malcolm's family, they realized that
her mother could not look after the children.
So the family was distributed, Malcolm and
his brothers were given to different families.
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Malcolm, basarili bir 6grenciydi, oku-
lunu seviyordu. Bir giin Ingilizce 6gretme-
ni ona ileride ne olmak istedigini sordu.
Malcolm ‘Avukat’ olarak yanitlayinca 6g-
retmeni ona gergekgi olmasini, kendisinin
bir zenci oldugunu ve ancak bir marangoz
olabilecegini séyledi. Bunun disinda sini-
finda tek siyahi olmas1 da ona kars1 yapi-
lan 1rk¢1 sdylemleri ve davranislar: koriik-
liyor, boylece Malcolm okuldan giinden
gline soguyordu.

Eger 15-19. yy.da siyahi bir ailenin ev-
lad1 olarak dogmussaniz dogumdan &lii-
me kadar siz de bir kolesinizdir. Malcolm’a
da hayat1 boyunca beyazin siyahtan tistiin
oldugu yalani benimsetilmeye c¢alisildi.
Yiizyillardir korunan bir Bati gelenegi. ..

13 yasinda okuldan kovuldu, daha
sonra Bostona ablasinin yanina tagindi.
Serserilerle birlikte uyusturucu ve alkol
kullaniyor, kumar oynuyordu. Harlemde
seyyar uyusturucu saticisi olmus, daha
sonra cetesiyle birlikte hirsizliklara bag-
lamigti. Hirsizlik suglarindan ve beyaz bir
kadinla birlikte oldugundan 10 yil hapse
mahkum edildi. 1946 yilinin Subat ayinda,
Charlestown eyalet hapishanesine nakle-
dildi. Uyusturucu ile baglantisi kesildigi
i¢cin ¢ok ac1 gekiyor, devamli Incile ve Tan-
rr'ya kiifiirler yagdirtyordu.

1948 yilinda Malcolm, Concord Hapis-
hanesine nakledildi. O giinlerde agabeyi
Philibertten bir mektup geldi. Mektupta
siyah adamin dogal dinini kesfettigini ve
kendisinin ‘Islam Cemaati’ denilen bir
cemiyete katildigin1  yaziyordu. Ayrica
kurtulusa ermesi i¢cin Allaha dua etme-
sini istiyordu.Sonra kardesi Reginalddan
da bir mektup aldi. Mektupta kardesine
domuz eti yememesini ve sigara igmeme-
sini 0giitlityordu. Malcolm bu tavsiyelere
uydu, kitap okumay siirdiirdi.

Reginald bir giin hapishaneye Mal-
colm’u ziyarete geldi ve ona Elijah Muham-
med’i anlatti. Malcolm@a biitiin beyazlarin
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Malcolm was a successful student and
loved the school. One day his English teach-
er asked him what he wanted to do in the
future. When Malcolm responded as
“attorney”, she said he had to be realistic,
that he was a nigger, and that he could
only be a carpenter. Apart from this, the
fact that Malcolm was the only black in his
class brought racist rhetoric and behavior
against him so Malcolm was getting away
from school day by day.

If you were born as a child of a black fam-
ily in the 15-19. century, you are a slave from
birth until death. Throughout his life, Mal-
colm was tried to be imposed as to the supe-
riority of white over black. A Western tradi-
tion that has been preserved for centuries ...

At the age of thirteen he was dismissed
from the school, then moved to Boston next
to his elder sister. He used drugs and alcohol
and gambling with the dilly-dallier. He be-
came a mobile drug dealer in Harlem, and
then he started burglary with his gang. He
was sentenced to 10 years in prison for the
crime of theft and being with a white wom-
an. In February 1946, he was transferred to
the Charlestown state prison. He was suf-
fering too much for being drifted away from
drugs, constantly swearing at the Bible and
God.

In 1948 Malcolm was transferred to
Concord Prison. In those days a letter came
from his brother Philibert. In the letter he
wrote that the black man discovered the
natural religion and joined a fellowship
called “The Nation of Islam'. His brother also
wanted him to pray to God for salvation.
Then he received a letter from his brother
Reginald. In the letter he advised his broth-
er not to eat pork and not to smoke. Mal-
colm followed his brother’s advice, and kept
on reading book.

One day Reginald came to Malcolm
in the prison, and told him about Elijah
Muhammad. He mentioned to Malcolm



seytan oldugunda bahsetti: "Diistinebiliyor
musun, kim oldugunu bile bilmiyorsun.
Bitmek tiikenmek bilmeyen hazineleri
olan, krallar1 ve medeniyetleri olan bir 1rk-
tan geldigin halde bunu bilmiyorsun. Beyaz
seytan ashnla ilgili biittin bilgileri ¢ekip al-
mis elinden. Sana tecaviiz ederek, seni kat-
lederek anayurdundan koparip getirdikleri
giinden bu yana sen bu beyaz seytanin bit-
mek bilmeyen seytanliklarinin kurbanisin”

Bu goriigmelerden sonra Malcolm vak-
tinin gogunlugunu okuyarak ve Allah’tan
magfiret dileyerek gegirirdi. Beyaz tiiccar-
larin koloniler kurarak Afrika-Asya tilkele-
rine saldirmasini, Hag higbir zaman Hz.1-
sanin getirmis oldugu dine uygun olarak,
pazarliksiz ve goniilden kullanmadiklarini
6grendi. Siyah kolelerin gektigi yoksullugu,
agligl, kendisine uygulanan vahsi iskencele-
ri ve beyaz adamin siyahin sirtindan edin-
digi zenginligi 6grendi. Bu, Malcolm'un
beyaz adamin seytan oldugu diisiincesini
pekistirdi; beyaz adamin mensubu oldugu
dini terk etme ihtiyaci duydu.

Malcolm, hapishaneden ¢ikinca Islam
Cemaati tarikatinin lideri Elijah Muham-
med ve onun miiritleriyle tanisti. Soyadini
‘X’ olarak degistirdi: bilinmeyen

Malcolm yaptig1 caligmalarla, vaazlar-
la Elijah Muhammed’in giivenini giinden
gline kazanmaya devam ediyordu. Teski-
latin 6nemli yerlerine yiikseldi.

“[...] Kendisini 6zgiirlitk ve demokrasi
timsali gosterirken, kendi yurttaslarini oy
kullanmak istemelerine ragmen silah kul-
lanmaya mecbur eden bir sistemden daha
kokusmus bir sistem var midir? Bizim yal-
niz yurttas olarak degil, birer insan olarak
bile mevcudiyetimiz taninmad.[...]”

Ilerleyen zamanlarda Elijah Muhammed
hakkinda, sekreterleriyle iliski i¢cinde oldugu
haberleri ¢ikt1 ve Malcolm ile Elijah’in arasi
gitgide agilmaya baslady; Malcolm, Elijah’in
onaylamadig1 konusmalar diizenliyor ve Eli-
jah’tan konusmama cezasi aliyordu.

all the whites were devils: "Can you think,
you do not even know who you are. You do
not know this when you come to a harbor
with endless treasures, kings and civiliza-
tions. The White Devil has pulled away all
the information about the original. You,
this white devil is the victim of the endless
devils, from the day they raped you and
ripped you off from the mainland.

After these interviews, Malcolm had
spent most of his time reading and wish-
ing for grace from God. He learned that
white merchants had used colonies and
assaulted African-Asian countries to ne-
gotiate cross in accordance with the belief
that Jesus had never brought them. He re-
alized that the poverty of the black slaves,
the hunger, the brutal tangles applied to
him, and the richness of the white man's
black retribution This reinforced Malcolm’s
idea that the white man was the devil; The
white man needed to leave the religion
that belonged to him.

When Malcolm came out of prison, he
met Elijah Muhammad, leader of the Is-
lamic Community sect, and his followers.
Changed the last name to 'X': unknown

Malcolm continued to earn the trust
of Elijah Muhammad day by day with his
work, sermons. He was risen to important
places in the organization.

“[...] Is there a more rancid system than
a system that obliges its own citizens to use
weapons, even if they want to vote, while
showing itself the symbol of freedom and
democracy? We were not recognized as citi-
zens, not even as people..|[...]”

Later on, it was reported that Elijah
Muhammad was in relationship with his
secretaries and Malcolm was started to fall
out with Elijah; Malcolm was holding talks
that Elijah did not approve, and he was be-
ing punished for not talking.

Malcolm's life changed exactly during
the visit to Hajj. There he saw that black
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Malcolm’un hayati tam olarak Hac ziya-
retinde degisti. Orada siyah ile beyazin esit
sekilde ayn1 yerde, ayn1 sozlerle, duygularla
ve fikirlerle ibadet ettiklerini gordii; Islam’in
irkgilig yasakladigini, Islam Cemaati tarika-
tinin dini yanls teblig ettigini 6grendi.

Burada ismini de bir Miisliman ismiyle
degistirdi. El-Hac Malik El-Sahbaz'd1 artik o.

Kabede siyahiyla, beyaziyla biitiin insan-
larin beraber hareket etmesi, irk ayriminin
gozetilmemesi Malik El-Sahbaz1 hayrete
diisiirmiis, beyazlar hakkindaki irket fikirle-
rini degistirmistir.Elijah'in tarikatindan ay-
rilarak yeni bir cemiyet kurmus, beyazlara
ve siyahlara Islam'1 anlatmaya baglamistir.

Malik El-Sahbaz’in kurmus oldugu ce-
miyet, anlamli ve
faydali her
hareketi,
hangi

\
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and white equally worshiped in the same
place, with the same words, emotions and
ideas; he learned that Islam forbids racism
and that the Nation of Islam misrepresents
the Islamic religion.

He changed his name to a Muslim name
here. He was Al-Hac Malik El-Sahbaz now.

In Kaaba, he was amazed at the black
people, white people moving together, not
observing the racial segregation, and Malik
Al-Sahbaz changed the racist ideas about
whites. He separated from Elijah'’s sect and
set up a new community, beginning to tell
Islam to whites and blacks.

The community Malik Al-Sahbaz
founded decided to support every meaning-
ful and useful movement, whichever group

came from. They met with foreign
officials in order to bring the day
to the UN that the issue in the
United States was a human
rights violation.
Malik Al-Sahbaz
committed the rest of
his life to defending the
rights of the communi-
' ty to which he belongs
and to explaining that
the destructed Chris-
tianity is harming
people, that the equal-
ity and the mercy of
Islam is for the good of
the people.

Upon these develop-
ments, the Nation of Islam
targeted Malik Al-Sahbaz, try-
ing to deter him from the way by
first threatening him and then
burning his house. Malik
Al-Sahbaz  continued
with the same deter-

mination.
Malik Al-Sah-
baz would speak

-9
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gruptan gelirse gelsin destekleme karari
aldi. ABDdeki meselenin insan haklar
ihlali oldugunu BM'de giindeme getirebil-
mek icin yabanci devlet adamlariyla go-
riismelerde bulundu.

Malik El-§ahbaz, hayatinin geri kala-
nin1 mensubu oldugu toplumun haklarin
savunmaya; tahrip edilmis Hristiyanhigin
insanlara zarar verdigini, Islam’in sunmus
oldugu esitligin ve merhametin insanlarin
iyiligi icin oldugunu agiklamaya adamigtir.

Bu geligmeler iizerine Islam Cemaati
Malik El-Sahbaz’1 hedef aldi, 6nce tehdit-
ler sonra ise evini atese vermekle O'nu yo-
lundan caydirmaya calisti. Malik El-Sah-
baz ise ayn1 kararlilikla yoluna devam etti.

21 Subat 1965 Pazar giinti, dort yiiz
kisilik bir toplantida Malik El-Sahbaz ko-
nusma yapacakti. Kiirsiiye ¢ikip kalabaliga
selam verdigi anda salonda karisiklik ¢ikt
ve en az Ug¢ kisi Malik El-Sahbaz’a ates ac-
maya bagladi.

O giin Malik El-Sahbaz ,dort ¢ocugu-
nun ve karisinin gozleri 6niinde sehit edil-
di. Inandigy, insanlik i¢in en iyisi oldugu-
nu diisiindiigti islam dinini samimiyetle
teblig etti. Tek istegi, siyahlarin ve beyaz-
larin hep birlikte esitge yasamasiyds; lakin
¢ikarcy, fikre saldirgan, anlayissiz kisilerce
canindan oldu.

Ruhu sad olsun.

Dipnotlar / Endnotes
1 Oliim gemisi / Deathship

at a meeting of four hundred people on Sun-
day, February 21, 1965. When he came out
on the bench and greeted the crowd,there
was a scene and at least three people started
firing at Malik Al-Sahbaz .

That day Malik Al-Sahbaz was mar-
tyred in front of the eyes of his four children
and wife. He sincerely invited people to the
Islam he believes to be the best for humani-
ty. His only request was that the blacks and
the whites would all live together equally; he
was killed by self-seeker, aggressive-to-opin-
ion and knowledgeless people.

Allah rest his soul!
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SELAHADDIN'18

BEN, BIZ VE YENIDEN BEN
ME, US AND AGAIN ME

inyillardir yasiyor insanoglu. Daha

dogrusu, hayatta kaliyor diyelim. Ilk
zamanlarinda daha basitti hayat insanoglu
i¢in, diinya kii¢tiktii ve bu kiigiik diinyala-
rinda yerine oturtmakta zorlanmadiklar
bir ‘ben’ algis1 vardi. Bu ‘ber’, bagkalariyla
etkilesim igerisinde olsa da hayatini kendi-
si izerine kurmus, bir bakima bencil fakat
bununla birlikte goriindiigii gibi olan, gev-
resindekilerin kendisi i¢in ‘sen’ diye tanim-
ladiklar1 kisiyle uyusan bir ‘ben’dir. ‘Ben’
genelde tanidiginiz ‘ben’dir. Siz gormezken
‘@ ile gizli planlar yapmaz. Uzun zaman
boyunca ‘ben’ olarak bilindi insanlar fakat
diinya biiyiidii, topraklar genisledi, niifus
artt1 ve bazi ‘ber’ler, bu degisen diinyaya
kendilerini yeniden tanitmak istedi. Boyle-
ce hiimanizm maskesinin altinda bir ‘biz’
ortaya ¢ikt1. [lk bakista ‘biz’; bencilliginden
kurtulmus, daha toplumcu bir ‘ben’ yani
‘ber’in iist versiyonu gibi diistiniildii. Fakat
‘ben’, ‘biz’ diyerek kendisini birey olarak
tanitma zahmetinden kurtariyordu. ‘Biz’,
kalabaligin i¢inde bir saklanma yontemiy-
di. ‘Bent, artik ‘biz’ olarak ‘sen’den haber-
siz ‘0’ ile goriigmeye, ‘siz” hakkinda planlar
yapmaya basladi. ‘Biz’, ‘ben’in ikiyiizliligi
i¢in adetabir kamuflaj olmustu. Bir siire ‘biz’
olarak devam etti muhteris ‘ben’ler. Her ne
kadar ‘biz’ toplumsal hassasiyetleri dolayi-
styla (!) sempati toplasa da bu durum plan-
larinin 6niinde engel olmaya, ona ayak bagi
olmaya basladi. Bunun iizerine eski adiyla
‘bery, simdiki ‘biz’, diinya savaslar1 sonra-
s1 biiyiik bir reform gegiren diinyaya ken-
dini yeniden tanitti, kendini yeniden ‘ben’
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uman being has been living for mil-

lennium years. More precisely, let's
say they're alive. For mankind life was
simpler in the first time, the world was
small and In these small worlds there was
an ‘me’ sense that they did not have dif-
ficulty sitting on. This ‘me’ is a ‘me’ that
interacts with others but has a life based
on itself, a relationship that is selfish, but
seems to coincide with what they describe
as ‘you’ for themselves. ‘me’ is usually ‘me’
that you know. It does not make secret
plans with ‘that’ while you are not seeing.
People were known as ‘me’ for a long time,
but the world grew, the land expanded, the
population grew and some ‘me’ wanted
to reintroduce themselves to this chang-
ing world. Thus, ‘Us’ appeared under the
mask of humanism. ‘Us’ at first sight; It
was thought of as a higher version of ‘me’,
a more socialized ‘me’, freed from selfish-
ness. But by saying ‘us’, ‘me’ saved himself
from the burden of introducing himself as
an individual. ‘Us’ has been a hiding meth-
od in the crowd. ‘me’, has started to make
plans about ‘youw’, meeting with ‘that’ un-
announced ‘you’ as ‘us’. ‘Us’ has become a
camouflage for ‘me’s hypocrisy. The greedy
‘me’ continued for a while as ‘Us’. Even
though ‘us’ has attracted sympathy due to
its social sensitivities(!), this situation has
become a hindrance to prevent its plans.
On top of that, ‘us’, formerly known as
‘me’, introduced itself again as ‘me’ to the
world. This new ‘me’ was completely dif-
ferent from the old ‘me’. Perhaps it was the



olarak
tanittr.

Bu yeni ‘ben’
eski ‘bem’den ta-
mamen farkliydi ama.

Bencilliklerinin ¢evrelerindeki-

ler tarafindan bilinmesi tek ortak yanla-
riyd1 belki de. Fakat eski ‘ben’ i¢in bu bir
sorun olmadig: gibi yeni ‘ben’ i¢in de de-
gildi. Ciinkil bu yeni diinyada artik ‘biz’
olmasi gerekmiyordu, diinyadaki adalet-
sizlikler azalmis; giiglii, iyi niyetli, bariseil,
diinya savaslarinin galibi devletler diinyay:
demokratik, adil bir yer haline getirmisler-
di. Ayrica kolelik de sona ermis (!), birgok
somiirge devleti bagimsizligini kazanmigti.
[lk bakista muhteris yeni ‘ben’lerin zarari-
na gibi goriinen bu gelismeler, yeni ‘ben’in

common
thing  that
their  selfishness
was known by circles.

But for the old ‘me’ this was not a

problem and not for the new ‘me’. Because
in this new world it was not necessary to
be ‘us’ anymore, The injustices in the world
have decreased; The nations of Strong,
bona fide, peaceful,world wars have made
the world a democratic, fair place. In addi-
tion, slavery has come to an end (!), many
colonial states have gained independence.
At first glance, these developments, which
seemed to be at the expense of new greedy
‘me’, were news stories of new ‘me’ start-
ing a new game with new rules in the new
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yeni diinyada yeni kurallarla yeni bir oyun
baslattiginin habercisiydi. Bu oyunda ar-
tik eski usul kolelik yoktu. Yeni ‘bern’, artik
kolelerinin bedenlerine sahip olmayacakt
hatta kimseyi zorla kolelestirmek zorunda
kalmayacakt: ¢iinkii bu yeni oyunun koé-
lelerinde eskiden olmayan bir sey vardr:
ozgiir irade. Bu 6zgiir irade sayesinde yeni
koleler, kendi segimlerini yapmakta 6zgiir
olduklarindan kéle olduklarinin farkinda
bile olmayacakti. Peki yeni ‘ben’ bunu na-
sil yapt1? Yeni ‘ber’, yeni oyunu kurarken
eski oyundaki kolelerine neredeyse her seyi
verdi ama marketi vermedi. Yeni ‘ben’ ko-
lelerine 6zgiir iradeleriyle segme hakki ver-
di ama secenekleri se¢gme hakki vermedi.
Boylece yeni ‘ben’, koleleri ne secerse seg-
sin karl ¢ikiyor, koleleri de kendileri segti-
gi icin Ozgiir hissediyordu. Bu yeni oyunla
yeni ‘ber’, kolelerini memnun etmenin
yontemini icat etmisti. Artik koleleri yeni
‘bene miitesekkirdi. Yeni ‘ben’ de kurdugu
bu yeni oyundan memnundu. Peki bu oyun
ne kadar siirdii? Bu noktada soruyu yeni-
den sormamiz gerekiyor: Peki bu oyun ne
kadar siirecek?
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world. There was no old-fashioned slavery
in this cast. The ‘me’ would no longer have
the bodies of his slaves, nor would he have
to forcefully enslave anyone because there
was something in the slaves of this new
game that was not before: free will. Thanks
to this free will, the new slaves would not
even be aware that they were slaves be-
cause they were free to make their own
choices. So, How did the new ‘me’ do it?
That the new ‘me’ gave almost everything
to the old game slaves when setting up the
new game, but not market. The new ‘me’
gave his slaves free choice but has not giv-
en them the option to choose options. So
the new ‘me’ that the slaves were profita-
ble to choose whatever they chose, and the
slaves felt free because they chose them.
With this new game that the new ‘me’, in-
vented the method of pleasing slaves. Now
those slaves has been thankful about the
new ‘me’. They liked this new game that
created in the new ‘me’. So how long did
this game last? At this point we need to ask
again: Well, How long will this game last?
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ZAHD TALHA'18

POPULER KULTURE RABITA
POPULAR CULTURE CONNECTION

H epimizin asina oldugu bazi yiizler
vardir ya, adi zikredilse bilmeyiz
ama refleksle “Aslinda tanidik geliyor”
deriz. Yiiziinii gordiigimiiz vakit “Ha bu
mu, tabii taniyorum.” moduna biiriiniiriiz.
Tam tersi bir durum igin, ismi ¢ok zikre-
dilen birinin yliziinti goérdiigtimiizde tani-
may1z ancak ismi sdylenince isimle resmi
bagdastiririz. Buna benzer bir “lazim-1
melzum™ iligkisi bilingaltimizda kav-
ramlar, davranislar ile bunlarin temsil-
cileri popiiler isimler, yiizler, karakterler
arasinda da kurulur.

Bahsettigim bu “bag’in tasavvufta sik¢a
kullanilan tabiri “rabita” dir. Rabita Arap-
¢a kokenli bir kelime olup “bag, baglilik,
miinasebet, alaka, ilgi” gibi anlamlara gelir.
Tasavvuftaki kullanimi daha ¢ok miiridin
miirsidini zihninde canlandirmasiyla ma-
nevi bir boyut kazanmasi, ona benzemeye
calismasidir.  Ancak sanilanin aksine ra-
bita yalnizca tasavvufi bir terim degildir.
Yani yalnizca miirid ile miirsid arasinda
kurulan kasti bir bag degildir ciinkii bilin-
caltinda rabitasiz hi¢bir insan yok gibidir.

Bir aktoriin en belirgin 6zellikleri oyun-
culuk kabiliyeti, ¢calkantili iligkisi ve giinde-
lik yasantisidir genellikle veya bir politikaci
gordigiimiizde ideolojisi, siyaseti canlanir
ilk 6nce aklimizda. Che Guevara veya Adam
Smith birtakim ideolojilerle 6zdeslesmistir.
Dolayisiyla popiiler olan her ismin zih-
nimizde bir manasi, bir degeri vardir. Bu
noktada kime rabita yaptigimiz ve kimi
begendigimiz karakterimizin ve fikirleri-
mizin olusumunda ¢ok 6nemlidir.
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here are some faces that we are all famil-

iar with, but we do not know if the name
is mentioned but we are reflexively “Actual-
ly, it sounds familiar” When we see the face,
we take the “Oh, I know that, of course.”
mode. To the contrary, we do not know when
we see the face of a person whose name is
mentioned so much however when we say
the name we associate it with the name. A
similar “lazim-1 melzum™ relationship is
our consciousness that concepts, behaviors
and their representatives are established
among popular names, faces, characters.

The phrase I use to refer to this connec-
tion’ is the “method”. Rabita is a word from
Arabic origin, meaning “bond, loyalty, re-
lation, bearing, interest”. The use of mysti-
cism is a spiritual dimension of the disciple
visualization in the mind of mentor, rather
than trying to resemble it. However, con-
trary to what is believed, Connection is
not only a mystical term. So it is not just a
deliberate link between disciple and men-
tor because no conscience seems to exist
without connection.

The most distinctive features of an actor
are; Acting ability, turbulent relationship
and everyday life, or when we see a politi-
cian, ideology, politics is revived first in our
minds. Che Guevara or Adam Smith have
identified with some ideologies. Therefore,
every popular name has a meaning, a
value in our minds. At this point it is very
important in the formation of our char-
acter and ideas, whom we connection
and whom we like.



Tarlada doksan giin kara lastikte terle-
yen ayaklarin sahibine yapilan rabitanin
hali sahada doksan dakika terleyen adama
yapilana yetisemeyecegi bir ¢cagda, “popiiler
kiiltiir” giinliik yasantida sorun edilmeyecek
dogal bir sonug olarak goriiniiyor. Mahalle
maglarinda kendimize futbolcu isimleri ya-
kistirdigimiz, topluma herhangi bir faydasi
olmayan Kardashianlarin uzun zamandir
viral oldugu, Hollywood filmlerinin biitge-
leriyle bir diinya evsizin ve a¢in doyurula-
bilecegi bir diinyada; iginde bulundugumuz
durumun vehametini fark etmemiz i¢in di-
saridan bir goze ihtiya¢ duyuyoruz. Bu goz-
ler de elbette sistemden kurtulabilenlerin,
belki hi¢bir zaman sistemin adami olma-
yanlarin, hep farkl bir giindem tasryanla-
rin, deger verilecekle verilmeyecek insani
ayirt edebilenlerin gozleridir.

Meseleyi Cahit Zarifoglu soyle 6zetliyor:

“Insanlar zihinlerinde kimleri canlan-
dirtyor, zihinlerinde kimler ornek insan
olarak tesekkiil ediyorsa onlara benzemeye
calisacaklardir. Bu 6rnegin belirmesi i¢in de
kisinin o 6rnekle sik sik karsilagmasi, onun
zihne tagmnmasi gerekmektedir. Toplumun
kisiye model olarak benimsettigi kisiler veya
kisinin sik sik ve etkin sekilde karsilastig
modeller hangileri? Ozellikle yetisme ¢a-
gindaki insan kimlere hayranhk duyuyor,
kimlere benzemeye ¢alistyor? Film yildiz-
lar;, 6nemli is adamlari, basarili yoneticiler,
televizyon veya radyo sunucular1 ve poli-
tikacilar... Oysa bunlar sisirilen birtakim
hayallere bos tahminler saglayan, manevi
ozelliklerden yoksun kisilerdir. Bu kisilerin
bizzat kendileri degil ama basin organlar
tarafindan kabartilan kisilikleri, hayatlar1
ruhsal degerlerden uzaktir. Zihinde tesek-
kiil eden modeller bunlar olunca yetisme
cagindaki insanlarin degersiz amaglar pe-
sinde kosuslarina bakarak onlar kii¢iim-
semek, horlamak yararsiz olacaktir. Ken-
dilerine sunulan Orneklere benzemekten
bagska ne yapabilirler?”

Dipnotlar / Endnotes

1 Lazim-1 melzum: Birbirinden asla ayrilmayan, birisinin varligu otekini gerektiren. Ates ve duman arasindali iliski
gibi. / One that never leaves, one that needs the presence of another. Like the relationship between fire and smoke.

It seems to be a natural outcome in
"popular culture” day experience in an age
when the connection made to the owners
of the feet that sweat in the ninety days in
the black tire can not reach the man who
sweeps the carpet ninety minutes. In the
neighborhood matches we have named our-
selves football players, and a world where
the Kardashians are viral for a long time,
a world where a world of Hollywood mov-
ies can be filled with the homeless and the
budget; We need an outside eye so that
we've noticed the situation we are in. These
eyes is, of course, the eyes of those who can
get rid of the system, maybe those who are
never the people of the system, those who
always have a different agenda, people who
can not be given value.

Cahit Zarifoglu summarizes the matter
as follows:

"People, who plays them in their minds,
will try to resemble them if their minds are
formed as a model person”. For the sample
publication, it is necessary for the person
to frequently encounter the sample and to
move his mind. What are the models that
people have adopted as a model of society, or
are the models that people have compared to
frequent and active? Especially who admire
that people in the age of growing?, trying to
look like who? Movie stars, important busi-
ness people, successful executives, television
or radio servers and politicians ..., however,
these are people lacking moral qualities that
provide some predictions that are inflated.
These persons are not themselves, but the
effervescently personalities of the press
are far from spiritual values These are
the models that are formed in the mind,
so it will be useless to do underestimate,
hurt feelings by looking at the people who
are in the age of growing up in pursuit of
worthless purposes. What else can they do
instead of resembling the examples present-
ed to them? "

2 Cahit Zarifoglu (2013), Bir Degirmendir Bu Diinya, Istanbul, Beyan Yaywnlart, S.30
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KEMAL'18

POLITIK DOGRUCULUK
POLITICAL CORRECTNESS

P olitik dogruculuk farkl dil, din, kil-
tiir ve cinsiyetten kisileri incitmemek
amaciyla, kelimeleri cimbizla se¢mek an-
lamina gelir.

Ornek vermek gerekirse yaramaz bir
¢ocuga “hiperaktit” demek politik dogru-
culuk sayilabilir fakat bunun kibarlik ile
karistirllmamasi gerekir.

Kibarlik insanin 6ztinden gelir ve poli-
tik bir maksatla yapilmaz zira politik mak-
satl1 yapiliyorsa kibarlik olmaz.

Her ne kadar bu terimin ilk kez Cin hal-
kina dagitilan "Mao'nun kiigiik kirmizi ki-
tabi'nda gectigi iddia edilse de bu konsept,
son yillarda diinyada ozellikle de Batida gok
revagta.

Cikis amact hi¢ kimsenin incinmemesi
olan bu konsept aslinda yararli m1?

Tanimina bakilinca hemen evet diye
cevaplanabilecek olan bu soru aslinda o
kadar da basit degildir.

Cilinkii politik dogruculuk 6yle bir
hal ald1 ki dogruyu soylemek “politiken
yanlis” olarak damgalaniyor ve bu durum
insanlarin yanliglarinin, toplumlarin hata-
larinin goz ard1 edilmesine sebep oluyor.

Insanlar artik kendi dogrularini soy-
leyemiyor, konusulmasi gereken fakat
ihtilafli konular politik dogruculugu uy-
gulamak adina konusulmuyor, stimen alt1
ediliyor.

“Kibar yalanlar” sdylenerek aslinda
var olmayan bir itopya olusturulmaya
calisiliyor ve “ac1 gercegi” sGyleyenler top-
lumdan adeta dislaniyor.

Liberal diistince sisteminin Oniimiize
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olitical correctness means to choose

words with tweezers in order to not to
hurt people from different languages, reli-
gions, cultures and genders.

For example, naming a naughty child as
"hyperactive” can be regarded as political
correctness, but it should not be confused
with politeness.

Politeness comes from the essence of
man and is not done for political purpos-
es, because if it is done politically, it is not
politeness.

Although this term is claimed for the
first time in the “Mao’s Little Red Book”
which distributed to the Chinese people,
this concept is very popular in the world in
recent years, especially in the West.

Is this concept actually beneficial that
the purpose of occur no one's hurt ?

From the definition, this question, which
can be answered as "yes" immediately, is
not that simple.

Because political justice has become so
marked that it is stigmatized as "Political-
ly wrong", which causes people to mistake
their faults and ignore the mistakes of so-
cieties.

The People can no longer speak its own
truth, but the controversial issues that need
to be spoken are not being spoken for, and
sweep under the rug, in order to enforce po-
litical truth.

Trying to create a utopia that is not
actually existed by saying “white lie”, and
those who say “sad truth” are almost ex-
cluded from society.



sundugu bu konsept diinyay1 kimsenin
kendi dogrusunu soyleyemedigi liberal-
likten ¢ok uzak bir hale sokuyor.

Bu durumun en somut 6rneklerinden
biri Ingilterede yasandi. Ingilteréde “Ch-
ristmas” adindaki kis festivali; “Ingiltere’de
sadece Hristiyanlar yok” denilerek “Win-
terval” olarak yeniden adlandirild: fakat bu
durum oradaki vatandaslarin da “Christ-
mas™1 kutlamasini kisitlamis oldu ki bu da
higbir liberalin istemeyecegi bir durumdur.

Kimse karsi ¢ikmaz ise ne sis yansin
ne kebap mantigiyla olusturulmus bu
konsept tiim diinyay1 saracak ve insanlar1
kendi degerlerinden ve dogrularindan ko-
paracak.

James Finn Garner’in 1994 yilinda yaz-
mis oldugu "Politically Correct Bedtime
Stories” kitab1 bize sadece absiirt bir paro-
di kitab1 olarak gelebilir fakat su an diinya
tam da o sathaya dogru yol aliyor.

Her gegen giin insanlar politik dogru-
culuk yapmadan beyanat verdikleri gerek-
gesi ile ling ediliyorlar.

Ozgiirce diisiinme ve konusma hakki-
miz da elimizden yavasca kayip gidiyor.

This concept of the Liberal system of
thought is a far cry from the liberalism that
no one can tell its own truth.

One of the most concrete examples of
this situation was found in England. Win-
ter Festival which name is “Christmas” in
the UK; "There are no only Christians in the
UK", but it was also renamed as a “Win-
terval”, but the citizens there also restricted
the celebration of “Christmas”, which is a
situation that no liberal would want.

If no one opposes this concept creat-
ed with the logic of running with the hare
and hunting with the hounds, it will spoil
the whole world and pull people away from
their own values and truths.

The book “Politically Correct Bedtime
Stories”, written by James Finn Garner in
1994, may only come as an absurd parody
book, but now the world is heading towards
that stage.

Every day people are lynched with the
reason that they give speech without politi-
cal correctness.

Our right to think and speak liberally is
also slowly disappearing.

2017/3 ‘ E' 37



- yabancilasma

REYHAN'18

HEUTE SCHON PHILOSOPHIERT?
—PHILOSOPHENWEG (HEIDELBERG)

B ir nevi dertli kafa-dertsiz kafa turnu-
solu. Elbette derdimiz felsefe yapmak
degil. Felsefe dertten dogar zira. Cagimi-
zin hastalig1 diisiince tembelligi ise dertsiz
kafanin hazin sonu.Yillarca kendi tembel-
ligimizden yakinip durduk. Is, diisiince
tembelligine gelinceye kadar telafi edi-
lebilirdi zannimca. Ancak diistinmenin
sorumlulugu birinci tekil sahisa inemedi-
ginden bu yana telafisi miimkiin olmayan
bir yola girdik. Yine zararin neresinden
doniiliirse kardir. Bizim i¢in bizden bagka
care yok. Hastaligin teshisi 0z elestiri, te-
davisi dert ile s6ziin 6z

Dertli kafa denilince akla ilk gelenler-
den biri ‘Aydin meselesidir. Bu ¢ergeve-
de derdin ve diisiinmenin sorumlulugun
yiiklendigi “aydin” esas alinarak birtakim
tanimlar ve elestiriler yapilmalidir. Ali
Seriati “Aydin” adli kitabinda aydin me-
selesinin sosyal ve bolgesel alanda 6ne-
mini belirtmekle birlikte evrensel alanda
da hassas bir mesele oldugunu vurgular.
Bizler de bahsi gegen aydinlarin yolunu
cizen ve ufkunu genisleten toplumun;
genel tabirle “sinifin” iiyesi olarak ken-
dimizi analiz etmeye muhtaciz. Dilimize
yanlis giren “aydin” kelimesinin Avrupa
dilinde karsilig1 “entelijansiya” dir, bu da
entelektiiel kokiinden gelir, akilli kav-
rayis sahibi ve diigiinen insan manasina
gelir. Dilimize aydin olarak terciime et-
tigimiz kelimenin kokii ise Fransizcada
“clairvayant” yani agik goriislii manasin-
dan gelir. Burada dikkat edilmesi gereken
iki kavramin anlamlarinin birbirinden
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It is sort of goal -carefree head litmus Of
course our goal do not do philosophy. Phi-
losophy is the cause of goal. If our illness is
mental laziness it is the end of the goal of your
head. For years we have complained about
our laziness. Methought, our mistakes could
be compensated until the reach thoughtful-
ness However, since the responsibility of think-
ing has not come down to the first individual
person, we have entered a way that can not be
compensated. Also, a fault confessed is half re-
dressed There is no other way for us than us.
Diagnosis of the disease is the self-criticism,
The therapy is goal with bottom line.

One of the first to come to mind when it
comes to suffering head is “intellectual mat-
ter”. In this framework, a number of defini-
tions and criticisms should be made based
on ‘intellectual”, where responsibility for
thinking and thinking is borne. Ali Shariati,
in his book "Aydin", emphasizes the impor-
tance of the intellectual matter in the social
and regional context, as well as being a sensi-
tive issue in the universal context. We are the
society that draws the path of the aforemen-
tioned intellectuals and expands the hori-
zon; We need to analyze ourselves as a mem-
ber of "class” in general terms. The false word
"intellectual " in our language is the "intel-
ligentsia” in the European language,comes
from the intellectual roots, means to the in-
telligent understanding and thinking of the
human being. The translucency of the root
that we translate as intellectual comes from
the French word “clairvayant” which means
open-minded. It is important to note that the



dogru sekilde ayrilmasidir. Ciinkii “en-
telijansiya” insana meslek baglaminda
sorumluluk yiiklerken “aydin” diistinme
baglaminda sorumlulugu isaret eder. Dii-
sinmeye dair yiiklenen bu sorumluluk
meselesi ise aslinda aydin kavramina kar-
st olusan sinirli bakis acilarina kars: bir
cevap niteligindedir.

Bahsi gegen aydinin ait oldugu sinif
ise zamanin ve mekanin sosyolojik sart-
larindan bagimsiz olusamaz. Aydin sinif-
larina dair ilk kaynak olarak goriilen “17.
Yiizy1l Avrupa aydin sinifi” da bu etkilere
bagl sekilde olusmustur. Kazandig: fikri
ozelliklerin tizerinde, yasanan cografya ve
zaman diliminin 6nemli etkileri bulun-
maktadir. Burada yanlis olan 17. Yiizyil
Avrupa aydmini bu etkilerden bagimsiz
analiz etmek ve arada bulunan sebep-so-
nug iliskisini yok saymaktir. Bu meselede
17. Yiizyil Avrupa aydin sinifinin bahsinin
acilmasi ise gliniimiizde halen aydin sini-
fina dair fikri sinirlamalar ve elestiriler ya-
pilirken bu sinifin temel alinmasidir.

17. yiizy1l Avrupa

Aydin Sinifi

‘Onlar dini terk ettiler; 6zgiirliik, efen-
dilik ve diinya hakimiyetine ulastilar.Biz
ise dini terk ettik; ¢okiis, zillet, bolitnme,
tefrika ve bize dikte edilen, empoze edilen
ve Oniimiize konulan her seyi kabul etme
istidadina ulagtik’

-Muhammed Abduh

17. yiizyil Avrupa aydin sinifinin olusu-
mu dini-felsefi temellere dayanmaktadir;
bu temellerden biri de bu sinifin ortagag
din adamlarinin bagnaz diisiince sistemine
kars1 olan bir miicadele sonucu olusmus ol-
dugu gergegidir. Ciinkii ortagag din adam-
lar1 diisiincenin 6zgiir dogusuna kars1 bir
engel niteligindeydi. Kilisenin bu baglam-
da uyguladig1 baskinin karsisinda ise ay-
dinlar sadece mantiga ve deneye dayanan
bir bilim anlayis1 ortaya koydular. Dolayi-

Two concepts meanings are separated from
each other correctly. Because "intelligent-
sia" refers to responsibility in the context of
thinking about “intellectual “while putting
responsibility in the profession context. The
issue of responsibility for thinking is in fact
an answer to the limited viewpoint against
the concept of the intellectual.

The class to which the afore-mentioned
intellectual belongs can not be independent
of the time and the sociological conditions
of the space. "17th century European intel-
lectual class", which is regarded as the first
source for the Aydin classes, is formed by this
effect. There are significant influences on the
intellectual properties, the living geography
and the time period. It is here that the false
17th Century Europe intellectual is analyz-
ed independently of these effects and ignores
the causal relationship between them. In this
case, the opening of the 17th Century Europe
class of intellectuals is the basis of this class,
when there are still limitations and criticisms
on the intellectual class.

17th Century European

Intellectual Class

“They abandoned religion; reached the free-
dom, mastery and world domination on the
other hand We abandoned religion; reached
that collapse, contempt, splitting, discursion
and have a tendency to accept everything dic-
tated, imposed, and pre-empted’.

-Muhammed Abduh

The formation of the 17th century Eu-
ropean intellectual class is based on reli-
gious-philosophical bases;One of these bases
is the fact that medieval clerics of this class
have formed a struggle against the bigoted
system of thought. Because Medieval clergy
was an obstacle to the free birth of the think-
er. Against the oppression of the Church in
this context, intellectuals put forward a con-
cept of science based on exclusivity and ex-
perimentation. So this enlightenment move-

2017/3 ‘ E' 39



styla goriilen bu aydinlanma haraketi; her
yoniiyle, her tiirlii dini diisiinceye kars: bir
karakter tagimaya basladi. Iste burada Bati
toplumu ve Bati dis1 toplumlarda yapilan
aydin analizi birbirinden ayrismaktadir.
Tarihi ve kiiltiirel baglamda Batr'ya hi¢ ben-
zemeyen Bat1 dis1 toplumlar aydinlanmaya
ulagsmanin yolunun Batinin birebir takli-
diyle miimkiin oldugu fikrine kapilmislar
ve kendi tarihlerini yok saymislardir. Bu-
rada Islam toplumlarinin da aydinlanma
hareketine ulasma yolunda ilk areyi kendi
toplumlarina yabancilagmakta gordiikleri-
nin farkindayiz. Oysa Batida goriilen din
anlayisinin bati dis1 toplumlarda goriilen
din anlayisiyla yakindan uzaktan alakasinin
olmadig asikardir. Dogulu aydinin bura-
daki sorunu kendi toplumunun diigiincesi
ve yapisina yabancilagarak “toplumu dogru
yola iletme” goérevini ihmal etmis olmasi-
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ment seen; In every direction, began to carry
a character against all kinds of religious ide-
as. Here, the intellectual analysis made in the
Western society and non-Western societies
are dissociated from each other. In the histor-
ical and cultural context, Non-Western soci-
eties, which never resembling the West, were
convinced that the way to reach enlighten-
ment was possible with a mutual imitation
of the West and ignored their own history.
Here we are aware that Islam communities
also see the alienation of their own society
as the first resort to reaching the enlighten-
ment movement. However, it is obvious that
the religion understanding in the West is not
closely related to the religious understanding
seen in non-western societies. The problem
of the eastern intellectuals is that they have
ignored the "Communicating the society to
right path"mission by alienating the thought



il

dir. Taklit yoluyla bir aydin sinifinin olus-
mas1 ise miimkiin degildir, buna kaynak
olarak bagsta agiklanan kavram farkliik-
lar1 gosterilebilir. Basta agiklanan kavram
ayrigmasinin bize gosterdigi aydina mes-
lek baglaminda sorumluluk degil diisiince
baglaminda sorumluluk yiiklenmesidir.
Taklitler tizerinden 6grenilen mesleklerin
aksine, aydin gelismek ve toplumunu be-
nimseyerek toplumuna 151k tutmak zorun-
lugundadir. Bu da taklitle mimkiin olma-
yan bir sorumluluktur. Avrupa tarihinde
goriilen dini sorunlarin, kendi toplumun-
da var oldugunu sanip, olmayan sorunlar
i¢cin “Onlemler alma” gafletine diismek de
zaman igerisinde 6niimiizde engel olustur-
maya baslamistir. Ne yazik ki “taklit¢i do-
gulu aydin” bu baglamda yenik diigmiis ve
degistirilmesi zor diisiince sistemleri olus-
turmustur. Iste toplumumuzda goriilen bu
aydin-halk ayriminin hatta ugurumunun
temelinde de bu taklit¢i aydinlarin diisiince
sistemlerinin biraktig1 izler vardir. Burada-
ki asil ¢eliski “Neden zaten sahip oldugu-
muz kavramlar1 olusturmak i¢in miicadele
verme yoluna girdik?”, “Biz ayn1 uygulama-
larla neden kendi toplumuzda Avrupadan
¢ok farkli neticeler aldik?”

Aydinin Misyonu

Ali Seriati “Diigmanlik ile tarafsizlik
disinda 3. bir yol daha vardir, o da fik-
ri sorumluluktur” der. Fikri sorumluluk
aydinda baglamalidir. Aydin toplumunu
taniyarak gercegi arayis halinde olma-
Iidir. Simdilerde toplumlar bilmedigini
dahi bilmeyen aydinlarin y6nlendirme-
leriyle diismanlik ve tarafsizlik disindaki
3.yolu ve dolayisiyla hakikati arayistan
vazge¢mis haldedir. Aydin hakikate ulas-
ma ve hakikate yonlendirme konusunda
6z biling sahibi olandir ve 6niine koyulan
sistemlerin carki olmayandir. Bu konuda
aydinin sorgulamasi gereken “Ozgiir dii-
stinceye ulagmak i¢cin 6niimdeki engeller

and structure of their own society. It is not
possible to form an intellectual class through
Imitation, which can be explained by the
concept differences that are explained at the
beginning. It is the responsibility to bear re-
sponsibility in the context of the opinion, not
the responsibility in the context of the bril-
liant profession, Unlike professions learned
through Imitations, intellectuals are obliged
to develop and to shed light on society by
adopting the society. That this is a liability
that is not possible with imitation. In the
course of time, fall into carelessness "take
precautions” for problems that do not seem
to have existed in their own society is begin-
ning to create obstacles in the future. Un-
fortunately, "Imitator easterner intellectual”
has been defeated in this context and has
created difficult-to-change thought systems.
There are traces of this intellectuals-people
separation seen on our society, even on the
basis of the abyss, left by the thinking sys-
tems of these  imitator intellectuals. The
main contradiction here is, "Why did we go
on to fight to create the concepts we already
have?”, "Why did we get very different conse-
quences from Europe in our own society with
the same practices?”

Mission of Intellectual

"There is a third way other than hostility
and neutrality, and it is the mental responsi-
bility." says Ali Shariati. Mental responsibili-
ty should start in the intellectual. It should be
in search of the truth by knowing the intellec-
tual society. Societies have now abandoned
the quest for truth on the third road outside
hostility and neutrality, and therefore the
guidance of intellectuals who do not even
know that they do not know. Intellectual is
self-conscious about reaching the truth and
directing it to the truth, and the systems put
in front are not barrels. In this regard, there
must be "What are the obstacles in front
to reach free thought and how to get rid of
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nelerdir ve bunlardan nasil kurtulurum?”
olmalidir. Giiniimiiz insaninin bu soru-
lara verecegi ortak cevabin yine 17.yiiz-
yil Avrupa aydin sinifinin temel alinarak
“din” olmasi ise celiski degil midir? Bu-
rada kendi toplumumuzdan 6rnek vere-
cek olursak sorunlardan birinin ilerleyi-
se engel olarak goriilen “Islam’in” sadece
teolojik olarak anlasilmasi ve boylece dis
diinyay1 diizenleyen ve degistiren roliiniin
yok sayilmasi oldugunu soyleyebiliriz. Ay-
din sinifi kendini bu baglamda soyutlaya-
rak aslinda 6niinde var olmayan engellere
kars1 “gereksiz bir savunma ve miicadele”
igerisine girmistir. Bu “gereksiz savunma
ve miicadelenin” en biyiik kanit1 da bu
konudaki fikri savunmalarin 17. Yiizyil
Avrupa aydin smifi {izerinden yapilmasi-
dir. 17. Yiizy1l Avrupasinda goriilen kilise
baskis1 ve skolastik diisiincenin yarattig
tahribatin ise Islam’a atfedilmesinin ve be-
delinin Misliiman ilim adamlar: tarafin-
dan 6denmesinin hakli bir tarafi yoktur ve
savunulabilecek bir temeli de yoktur.
Benzer uygulamalarla Batidan fark-
1 sonuglar elde etmemizin sebeplerine
farkli bir perspektiften bakacak olursak;
bahsi gecen durumun tam zitt1 bir du-
rumla da meselenin hallolmadiginin far-
kina varmis oluruz. Batinin ge¢misi dola-
yisiyla giiniimiize adeta bir “fobi” olarak
ulasan din kavrami; toplumda s6z sahibi
ve toplumu yonlendirmekle yiikiimlii ay-
din tarafindan yanlis anlasilirsa eger yine
istenmeyen neticelerin elde edilmesi ka-
¢inilmaz olur. Burada ideal haline getiri-
len yanlis din anlayisinin gergeklesmesi
adina realiteden kopmayi goze almak za-
ten basta dogru oldugu sanilan dinin var
olma sebebiyle ¢elisir. Aydinin asil gérevi
toplumda fikirsel olarak gelismeyi sagla-
mak ve problemlere ¢6ziim bulmay1 sag-
lamakken realiteden ve asil amacina hiz-
met etmekten uzaklasan ‘ideal’ ne kadar
anlamli kalabilir? Burada 6nemli olan
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them?", which should be questioned by the
intellectuals. Is it not contradiction that the
common answer that people of today will
give to these questions is "religion"based on
the 17th century European intellectual class?
Here we can say that one of the issues that
will give us an example from our own soci-
ety is the only theological understanding of
Islam, which is regarded as an obstacle to
progress, thus ignoring the role of regulating
and changing the external world. The intel-
ligentsia has abandoned itself in this context
and entered into "Unnecessary defense and
struggle” against the obstacles that were not
in front of it. The greatest proof of this "Un-
necessary defense and struggle” is that the
intellectual defenses on this issue are made
through the 17th Century Europe intellec-
tual class.  The destruction created by the
church print and the scholastic thinker in the
17th century Europe has no right to be at-
tributed to Islam and the payment of its price
by Muslim scholars, and there is no basis to
be defended.

If we look at the reasons why we have
different results from the West with similar
practices from a different perspective; We
have come to realize that the situation is not
settled with a situation that is exactly the
opposite of the situation. The concept of reli-
gion, which has reached the "phobia” day-to-
day, therefore, If it is misunderstood by the
intellectuals and the intellectuals who are re-
sponsible for directing the society, it is inev-
itable to obtain the unwanted consequences
again. It is contradictory because there is a
religion that is believed to be in the first place
to take a break from reality in order to real-
ize the wrong understanding of religion that
is made into ideal here. While the real task
of the public is to provide intellectual growth
in the society and to find solutions to the
problems, how important can ‘ideal’, which
is moving away from serving real and for its
main purpose? The important thing here is



kendini dinden soyutlamamak ve kendi-
ni dinle soyutlamamaktir. Bu iki durum
ne kadar farkli géziikse de ulastiklari so-
nuglar aynidir. Din kendini toplumdan
soyutlama araci olarak gortldagu siire-
ce insanlar kendini dinden soyutlayarak
dogru sonuca ulagmaya ¢alisacak ve tabii
ki ulagamayacaklar; bu iki durum da kisir
dongii seklinde birbirini takip edecektir.
Bu baglamda bahsedilen dinin Islam ol-
dugu diisiiniilerek karsi argiimanlar Isla-
min emirleriyle yerini bulacaktir.

Her bir insanin toplumda giindelik
yasantiy1 diisiincelerle sarsmak goreviyle
yitkiimlendirildigi Islam dini her bir fer-
de aslinda “aydina” sosyolojik baglamda
yiiklenilen sorumlulugu vermis ve her
bir insan1 toplumu fikirleriyle etkileyecek
kadar degerli gormiistiir. Durum béoyley-
ken yani Allahin kelami1 bize toplumda
tikirlerimizle ve eylemlerimizle var ol-
may1 ve dmriimiizii bir aydin olarak ge-
¢irmeyi 6giitliiyorken toplumdan uzak-
lagan, piiriizsiiz bir hayat yasamay1 nihai
amag olarak goren din anlayis1 ve gareyi
kendini dinden koparmakta goéren bakis
a¢1s1 neden ayni sonuca ulagmasin?

Burada asil mesele neyin neden ya-
pildigidir. Ancak yapilan eylemler din
dogru anlagilarak bir temele oturtulursa
ve gerekliligi eylemler sonucu kanitlanir-
sa dogru hedefe yani aydin olma yoluna
ulasilir ve bir aydinin dini egilimi de an-
cak bu sayede toplumun bazi kesimleri
tarafindan onun ilmi, sosyal ve fikri bir
zaafi olarak goriilmekten g¢ikar. Aydin
olma yolunda her insan {izerine diisenin,
temsil ettigi degerlerin farkinda olmali
ve toplumunu bir nebze de olsa hakikate
ulastirabilmek icin ¢abalamaladir. Zira
vakit cok dar, facia ise derindir.

not to abstracted yourself from the religion
and not to abstracted yourself with religion.
The results are the same, even though the
these two situations looks different. As long
as Religion is viewed as a means of abstrac-
tion from society, people will try to isolate
themselves from the world and reach the
right conclusion, and of course they will not
be able to reach it; These two cases will follow
each other in a vicious cycle. In this context,
the controversial arguments will find their
place in the orders of Islam, given that the
religion mentioned is Islam.

Every individual in the Islam religion, in
which every person is obliged to affect the
thought of everyday life in society, has in
fact given responsibility for being burdened
in the sociological context of to"Intellectuals”
and accepts that the each human being as
valuable as it influences society's ideas. With
this The situation is like that, While the word
of god tells us to exist in our society with our
ideas and actions and to pass our life as an
intellectual , Why does the view of religion,
which sees life as a smooth life away from
the community and regards life as a ultimate
aim , and the view that sees itself as detached
from it, reach the same conclusion?

The main issue here is why what is done..
However, if the actions religion is understood
correctly and is settled on a basis and the ne-
cessity is proven as the result of the actions,
the right target, that is, the way of becom-
ing intellectual is reached and the religious
tendency of an intellectual only comes from
being viewed by some sections of the society
as a scholarly, social and intellectual afflic-
tion. Becoming the making of Intellectual
, every human being must be aware of the
values he represents and should make an ef-
fort to reach the truthfulness of the society.
it's a race against time and the disaster is
the deepest..
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- yabancilasma

SULE21

MEDYA VE KOLELERI
THE MEDIA AND SLAVES

"Medyanin su¢luyu masum,
masumu da suglu yapacak giicii
vardir ve asil gii¢ budur.

Ciinkii medya, kitlelerin zihinlerini
kontrol eder."

"The media is the most powerful entity on
Earth. They have the power to make the
innocent guilty and to make the guilty inno-
cent and that's power. Because they control
the minds of the masses.”

Malcolm X

Yll 2017, artik medyanin ulagsmadig:
pek az insan kaldi. Biling, bu sayede
tiim diinyaya yayilarak altin devrini yasi-
yor. Insan artik daha 6zgiir diisiiniiyor (1),
diistincesini daha kolay yayiyor. Medya da
bu bilin¢glenmede en 6nemli rolii oynuyor
ve bulundugu bu kritik islevde bazen ger-
gekten de "rol" oynuyor.

Ayni zamanda diinyadaki ¢ogu insan
kendisini bir medya aracina kaptirmuis,
sadece bulundugu trenin gectigi yerleri
goriiyor ve diinyay1 turladigini saniyor;
icinde bulundugu o dar ¢erceveden belki
de uzaklardaki savas ugaklarini birer kus,
gigliklari ise civilti olarak algiliyor.

Medya, insanin diinyada olanlardan
haberdar olma ve diisiincelerini yayma
isteginden dogan oOnemli bir ihtiya¢ ve
dolayisiyla en kullanigh silahlardan biri-
dir. Insanlara ulasmak ve algi yénetmek
gliniimiiz diinyasina hitkmetmek i¢in kul-
lanilan en etkili yontemlerdendir. Medya,
glicli oldugu gibi tehlikelidir de, nedeni
ise Malcolm X'in de dedigi gibi ¢ok genis
kitlelerin algilarini kontrol etmesidir.

Peki medya bunu nasil yapryor?

Oncelikle medya araglarinin iginde bu-
lunduklar: rekabetten dolayr daha fazla ter-
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he year 2017, there are very few people

the media can not reach. Consciousness,
has been spreading all over the world in this
respect, experiencing the golden age. The Peo-
ple now thinks more free, is easier to spread
the thought. The media plays the most im-
portant role in this awareness, and sometimes
plays a “role” in this critical function.

At the same time, most people in the
world have lost themselves to a media tool
that they only see the places where the train
he is going through and thinks they are tour-
ing the world; In that narrow frame that he
is in, perhaps he perceives the war planes in
the distance as bird and the screams as chirp

The Media is one of the most useful
weapons, and therefore an important need
arising from the desire of people to be aware
of and to spread their thoughts around the
world. To reaching people and managing
perception is the most effective way to rule
today's world. Media is as dangerous as it
is powerful, but the reason is that the very
large masses control their perceptions as
Malcolm X said.

How is the media realize this?

First of all, do not media tools have
to struggle for more preferred because of



cih edilmek i¢in ¢aba gostermesi gerekmez
mi? O halde elindeki kitleyi kaybetme kor-
kusu tagimayan onlarca medya araci nasil
hala umarsizca yoluna devam edebilmekte?
Yalan haberler, iftiralar, ¢arpitmalar, mani-
piilasyonlar... Ve gormezden gelen insanlar...

Mevzubahis medya olusumlarinin elle-
rindeki kitleler genis cografyalardan, farkli
millet ve iilkelerdendir ancak benzer men-
faatlere sahiplerdir. Bu uluslararasi med-
yanin arkasina taktigi milyonlarca insan
ve bunun beraberinde getirdigi siirti psi-
kolojisi; kitlede, medyanin yanilmis ola-
bilecegi kuskusunu uyandirmiyor olsa ge-
rek. Bunun beraberinde hakim medyanin
mutlak gergek olarak kabul ettirdigi baz1
yanlislar1 "Bunu tasdiklemeyenin zaten
diinyadan haberi yok." edas ile anlatiyor
olmasi, insanlarin farkli medya organlari
aracihigiyla gordiigii haberlere "Bunlar ef-
sane yav!" tepkisi vermesine yol agiyorken
bireyler kendini ve vicdanini sorgulama
sorumlulugundan bir nevi kurtuldugunu
diistiniiyor diyebiliriz. Ayrica kitlelerin
bir kisminin akillarinin derinliklerindeki
standartlar ¢ogunlukla sunlardir: "Bek-
ledigim haberleri alacak miyim?", "fkna
olacak miyim?", "Vicdanimi ne kadar ra-

the competition they are in? How many
of those media tool who are not afraid of
losing the mass of their own are still able
to continue on their way? Fake news, slan-
ders, distortions, manipulations ... And
people who do not see ...

The masses in the aforementioned me-
dia formations are from different geogra-
phies, different nations and countries but
have similar interests. The millions of peo-
ple behind this international media and the
herd mentality they bring with it; I guess
It does not wake up the suspicion that the
media might be wrong in the mass. How-
ever, we can say that the fact that the me-
dia is telling some of the mistakes accepted
as the absolute truth by “The one who has
not confirmed this is not already known
in the world. "means that the people give
a response to “These are great” through
the media through different media organs
while the individual thinks that he or she
has escaped a kind of responsibility for
questioning himself and his conscience. In
addition, standards in the depths of some of
the minds of some of the masses are mostly:
"Do I get the news that I expected?”, "Will
I be persuaded?”, "How comfortable is it to
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hat tutacak?". Tabii bunlar1 kendi agizla-
rindan duyamazsiniz, kendileri de iizerine
diistinmezler ancak farkinda olarak veya
olmayarak bu se¢imlere yonelirler. Bu ne-
denlerden dolay: insanlarin bagimli kal-
dig1 bazi uluslararasi medya araglar1 hala
yalanda, manipiilasyonda sinir tanimaz.
Kitle ise derin bir sorgulama yapmamak-
tan/yapamamaktan otiiriit medyanin kole-
si olmaktan kurtulamaz.

Medyanin giicii ve etkileri

Basinin giiciinii gérmek igin olaylar:
derin analiz etmeye, her haberde bit ye-
nigi aramaya gerek yoktur. Basin aslinda
¢ok yakinimizda; sokaklarda, otobiisler-
de, sofralarda, okullarda, kafalarimizda,
her yerdedir. Her an farkinda olmasak da
medyanin hayatimiza biiyiik bir etkisinin
oldugu gergektir. Bazen bir uyusturucu
gibi, bazen ise bir riiya. Belki de uyanila-
mayan bir riiya, kabus ise ancak uyandi-
gimizda yiizlesebilecegimiz gercek. Insan-
lara ila¢ olarak sunulan o rahat ve mutlu
fanus, uyutuyor ve uyumak ¢ok cazip bir
segenek haline geliyor.

Medyanin bize sundugu giindem ¢ogu
zaman unutturuyor ki su an dahi baz1 ¢o-
cuklar yikilmis yuvalarinin sicakligini hig
tanimadig1 sokaklarda ariyor, belki dileni-
yorlar, belki de engin denizlerde kaybolu-
yor bedenleri. Bize gocuklarin dinmeyen
¢igliklarindan ¢ok, kafamiza kazinmasi
tercih edilen olaylar hatirlatiliyor. Ornegin
2013 yilinda gergeklesen Misir darbesinin
kaybettirdigi binlerce hayatin iizerinden
daha 4 yil gegmemesine ragmen ok da
bahsinin agilmiyor olmasi ve buna karsin
9-11 Eyliil olaylarinin her sene-i devriyesi-
nin televizyon kanallarinda belgesellerle ve
goz yaslariyla anilmasi, ana akim medyanin
yonlendirmesidir. Fark ediyoruz ki hayat o
kadar da toz pembe degilmis ya hani, ara
sira boyle oliimleri aniyorlar falan. Mesela
ISID Avrupa'da aci bir saldir1 diizenlemis
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keep my conscience?” Of course, neither you
can not hear them in their own mouths, nor
do they consider themselves, but they are
directed to these choices with or without
awareness. For these reasons, some interna-
tional media tools that people are depend-
ent on still do not recognize the limit in fake
and manipulation. The Mass can not be
saved from being a media slave because of a
deep questioning.

Power of media and effects

There is no need to analyze the events
to see the power of the press, to search for
hidden catches in every news. The Press is
actually very close to us; Streets, buses, so-
fas, schools, our heads, everywhere. It is a
fact that the Media is a big influence of my
life even though I do not realize it at any
moment. Sometimes it's like a drug, some-
times it's a dream. Maybe it's a dream that
can not be woken up, if we wake up to
nightmare we will face reality. The relaxed
and happy bell glass, that is presented to
people as drug, is slept and the sleeping is
a very attractive option.

The agenda of the media often makes
us forget that even now some of the chil-
dren are looking at the streets that they
never know the temperature of their ru-
ined nests, maybe begging, perhaps disap-
pearing in the vast seas. It tells us about
the events that children prefer to scratch
their memory rather than the problems
they are experiencing. For example, de-
spite the fact that the Egypt coup in 2013
has lost thousands of lives over four years,
it has not been mentioned much, but the
mainstream media are leading the docu-
mentaries and tears in TV channels every
year on the occasion of 9-11 September
events. We notice that life is not so cakes
and ale or it is well, occasionally  re-
membering such deaths and so on. For
example, ISIS recently organized a heart-






gecenlerde. Boylece realiteyi de gosteriyor-
lar. Gerektiginde tiim kurbanlarin hayat
hikayeleri "bagimsiz" gazeteler tarafindan
anlatiliyor. Magdurlara gereken deger ve-
riliyor. Medya aslinda umarsiz degil, bak
gercekleri de gosteriyor sonugta, degil mi?
Fakat bunun yanisira Srebrenitsa katliami
ana akim medya tarafindan ayni siklikla
giindeme getiriliyor mu? Istanbul'da ya-
sanan terér vakalarinin kurbanlarina ayni
duyarlilik gosteriliyor mu? Medya sadece
isine geldigi gibi isliyor.

Mesele aslinda su: “Biitiin hayvanlar
esittir ama bazilar1 daha esittir”. Bu hitkmii
-bir medya kanalina bagli kalindiginda-
medya veriyor. Bu yiizden medyanin bu
cifte standartlarin1 goz 6ntinde bulundur-
mak ve bununla beraber kisileri yanlis yon-
lendirdiginin bilincinde olarak magdurlar
arasinda karsilagtirma yapacak kadar ¢ikar-
c1 oldugunun farkinda olmak gerekir.

Biz insanlar, yalnizca sinirli medya
kuruluglarini takip ederek diinyay: tani-
digimiz1 ve anladigimizi saniyorken ¢ogu
zaman yaniliriz. Diinyay1 anlamak haber-
leri cilalayarak gosteren gazeteleri okur-
ken gerceklesmeyecek; ne kadar ¢ok okur-
sak okuyalim, herkesin her olaydan dogru
¢ikarim yapmasi miimkiin olmayacaktir.
Bu noktada muhtelif kaynaklardan bil-
gi edinmek ve insanlarin anlayisa en ¢ok
gerek duydugu bu zamanlarda medyanin
yonlendirmelerine aldanmamak o6nemli
bir mevzudur.
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break attack on Europe. So they show the
reality. When necessary, the life stories
of all the victims are told by the ©
independent” journalists. Victims are
given the necessary value. The media is
actually not desperate, look at the facts as
well, is not it? But besides this, is the sre-
brenica massacre brought about by the
mainstream media the same frequency?
Are the victims of terror incidents in Is-
tanbul showing the same sensitivity? The
media just works like it does.

The point is actually: "All animals are
equal, but some are more equal.” This
provision - when attached to one media
channel - gives the media. Therefore, It is
necessary to be aware that the media is so
politic that it is necessary to consider the
double standards and to make compari-
sons between the victims with the aware-
ness of misleading people.

We are often mistaken when people thinks
we recognize and understand the world by
following only limited media organizations.
It will not happen when reading newspapers
that read fine tune stories of the world to
understand the world; No matter how much
we read it, it will not be possible for every-
one to make a correct deduction from every
occasion. At this point it is important to get
information from the miscellaneous sources
and not be deceived by the media’s directives
at the time when people are most in need of
understanding.



2017/3 2
=t



- yabancilasma

CEMIL'18

INSAN, NEREYE?
HEY FELLOW, WHERE 107

Insanlarlmn yiizde 46’sinin giinliik ha-
yatin stresinden dolay1 herhangi bir seyi
yapmaktan zevk alamadigi Almanyanin;
calisan kesiminin, o6zellikle erkeklerin,
evi gecindirme ve ¢ok para kazanma adi-
na yasadig1 zihinsel yorgunluk ve stres-
ten dolay1 bu insanlarin hizla artan 6lim
oranlarini tanimlamak icin literatiirinde
‘Karoshi’ kelimesini bulunduran Japon-
yanin bulundugu bir diinyada yasiyoruz.
Oyle bir diinya ki maddi zenginlikte en ile-
ri noktaya gelen toplumlar manevi aglikta
da kizag1 en basta ¢ekiyorlar. Maddi zen-
ginligin insani belli bir yere kadar tatmin
ettigini, bunun yaninda insanin manevi
zenginlige de ihtiya¢ duydugunu goriiyo-
ruz. Bu manevi aglhig: ise insanlar, temeli
diinyaya dair her seyi zihinden atip kendi-
ni diinyadan, toplumdan soyutlamak olan
kisa siireli meditasyon kamplarina para
sagarak rehabilite etmeye calisiyor ya da
1,3 milyarlik bir topluluk halinde sigara
i¢ip ,glinde 2,25 milyar fincan kahve tiike-
terek giinliik hayatin stresini,zihinsel yor-
gunlugu bastirmaya ugrasiyor, kendilerini
caligmaya vererek manevi aglik iginde ol-
duklar1 gergegini kendilerinden gizlemeye
caligtyorlar.

‘Ben kimim?, "Neden bu diinyaya gel-
dim, bu diinyada yastyorum?, "Hayatimin
anlami, gayesi ne?’ gibi temel sorulara in-
sanlar tatmin edici bir cevap bulamiyorlar
ve bu durum onlar1 manevi bir aghga sii-
riikliiyor.

Bu noktada Tolstoy’un sonsuz itirafla-
rindan bir tanesi akillara geliyor:
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is located in the literature where

there are 'Karoshi' words to describe the
rapidly increasing mortality rates of these
people because of the mental fatigue and
stratigraphy that Germany employees, es-
pecially men, are experiencing in order to
survive and earn a lot of money, 46 per-
cent of people do not enjoy doing anything
because of the stress of daily life,. Such a
world, the tangible richest societies in the
world are pulling a sledge in the first place
in the spiritual hunger. We see that your
tangible riches satisfy a certain extent of
humanity, besides that you also need the
richness of spiritual. This spiritual hun-
ger, The People, has been trying to reha-
bilitate everything about the foundational
world by throwing money into the short-
term meditation camps, which are trying
to abstract themselves from the world and
society or are trying to suppress the stress
of daily life, to suppress mental fatigue by
smoking in a community of 1.3 billion,
consuming 2.25 billion cups of coffee a day
and to hide themselves from the fact that
they are in spiritual starvation by giving
themselves to work

People do not find a satisfactory an-
swer to basic questions like 'Who am I?',
'Why did I come to this world, I live in this
world?', 'What is the meaning of my life,
what is the purpose?’, and this leads them
to a spiritual hunger.

At this point one of Tolstoy's infinite
confessions comes to mind:

We are living in a world where Japan



“[...]1Bilimde bir aciklama bulamadi-
gim icin o agiklamayi etrafimdaki insan-
lar arasinda bulmak umuduyla hayatin
icinde aramaya basladim. Boylelikle et-
rafimdaki insanlarin nasil yasadiklarini,
beni timitsizlige siiriikkleyen soruya karsi
tutumlarinin ne oldugunu gézlemlemeye
basladim.

Egitim diizeyi ve yasam bi¢imi olarak
benimle ayni1 konumda olan insanlar ara-
sinda bulduklarim séyleydi:

Benim mubhitimdeki insanlar icin i¢in-
de bulundugum korkun¢ durumdan kur-
tulmanin dort yolu vard:

Yollardan ilki cehaletti. Bu, yasamin
kotilik ve sagmaliktan ibaret oldugunu
bilmemek ve anlamamakti. Bu tiir insan-
lar, ¢ogunlukla kadinlar ya da ¢ok geng
ve kalin kafali insanlar Schopenhauer’in,
Siileyman’in ve Budanin kars1 karsiya kal-
diklar1 varolus sorununun ne oldugunu
heniiz anlamamuglardir. Onlar kendilerini
bekleyen ejderhay1 ve asili olduklar: ¢a-
liy1 kemiren fareleri gormemekte ve bal
damlalarini yalamaktadirlar. Bir sey dik-
katlerini ejderhaya ve farelere ¢ekecek, bal
yalamalar1 son bulacaktir. Onlardan 6gre-
nebilecegim bir sey yoktu. Insan iyi bildigi
bir seyi asla unutmaz.[...]™

Tolstoy’'un da yillar 6nce sorguladik-
lar1 insanlik tarafindan hala g6z ardi edil-
mekte; bizi bekleyen hakiki sonu aklimizin
ucundan gegirmeden bu diinya hayatinin
nimetlerinden sinirsizca istifade etmekte,
onlara sanki hi¢ 6lmeyecekmis gibi siki
siki baglanmaktayiz. Lakin insan bu kadar
basit ve bayag1 bir hayata sahip olamaya-
cak kadar serefli bir varliktir. Bizlere bu
serefi kazandiran sey ise diinyanin, onun
barindirdigi nimetlerin faydalanmamiz
i¢in bizlere, diisiinme yetisiyle hayvanlar-
dan farklilagan insanlara amade olmasidir.

Bu serefi hayat1 boyunca korumas: da
hayat gayesinin farkinda olmasina ve o
gaye yolunda hayatini siirdiirmesine bag-

“[...] Not having found explanations in
this branches of knowledge.I began to search
for an explanation in life, depending upon
people that surrounded me. Having found
them I began to observe these people, who are
the same type as I was, and how they lived in
the locale and what their attitude was toward
the question that drove me to despair.

This is what I discovered among these
people who are in the same situation as I was
and had the same education and manner of
general life.

I found that these people of my circle
have 4 exits from this horrible condition in
which all of us find ourselves.

The first exit is the exit of ignorance. This
is not knowing, not understanding that life
is bad and senseless. The people of this cat-
egory- the greater portion of them women,
or the very young, or the very weak mind-
ed- still do not understand the question of
life that was presented to Schopenhauer,
Solomon and Buddha. They do not see any
dragon awaiting them, nor mice nibbling at
the bush that they hold to, while they licked
the drops of honey. They licked these drops of
honey only until that time when something
turned licking. I have nothing to learn from
them. People cannot stop knowing what they
already know....]”

Tolstoy, whom question years ago, are
still ignored by the humanity; We endlessly
benefit from the blessings of this world’s life
without ending our true end that is waiting
for us, and we are firmly tied to them as if
they would never die. However, human is
such an honorable asset that can not have
such a simple and pretty life. What gives us
this honor is that the world is willing to for
us to benefit from the blessings it has host-
ed, and to be differentiated from animals by
our ability to think.

Protecting of this honour throughout life
is also dependent on awareness of life habits
and ongoing pursuit of that goal. To live
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lidir: Hayatini hem toplum i¢in hem de
boylelikle kendi iyilik ve menfaati i¢in
yasamak. Insan toplumun iyiligi icin ca-
lismali ki o toplumun refah seviyesi yiik-
selsin, boylelikle kendisi de o toplumda
miireffeh olabilir, o toplumdan en iyi se-
kilde faydalanabilir.

Toplumun refaha ermesi insanlar arasi
iligkilere, toplumun bireylerine baglidir. O
toplumun bireyi giivenen ve giivenilir bir
birey olmalidir. Insan giivenilir olmazsa
insanlar arast iliskilerde, buna miiteakiben
toplum igerisinde giiven ortami olusmaz.
Insan sosyal bir varlik oldugundan kendisi
tark etmese bile topluma, toplumdaki fert-
lere ihtiya¢ duyar; yasamini siirdiirebil-
mek i¢in insanlarla iletisim i¢cinde bulunur
ve eger insan gilivenilir olmazsa toplumda-
ki fertlerin bu ihtiyac1 karsilamasi zorlagir
ya da bir insanin etrafindaki insanlarin
glivenilir olmamast o kisinin huzuruna,
mutluluguna zarar verir. Kendisi giivenilir
olmaz ise bulundugu ¢evreden dislanir ve
mutsuzluga siiriiklenir. Giivenilir bir top-
lum olusturmak i¢in insanlar, aralarindaki
goriinmez buz dagini eritebilmeli, yani bi-
reysellesmeyi ortadan kaldirmaly; toplum-
daki diger fertleri diisiinen, onlara deger
veren bir insan olmali.

Bugiin insanimiza soruldugunda ¢ogu
hayat gayesi olarak kisisel zenginligi, sahip
olduklariyla ‘6zgiir’ bir hayat siirdiirme-
yi ve hayallerindeki meslege sahip olarak
kariyer pesinde kosmay1 dile getirir. Bu
kisisel zenginlik ve 6zgiirliik bireyin hakk:
olan kendi menfaatleri disinda toplumun
menfaatine de katkida bulunmuyorsa be-
raberinde bireyin toplumdan soyutlanma-
sin1 getirir. Huzurlu toplumu olusturanlar
huzurlu bir toplumu arzulayan ve elinden
geldigince bu ugurda emek veren insanlar-
dir, yalnizca zevk ve arzularini takip eden
soyutlanmis insanlar degil.

Miireffeh bir toplum giivenilir insan-
larin disinda, iyilik yapmanin manevi bir
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your life both for society and for your own
good and interest. The human should work
for the good of the community so that the
welfare level of that community is elevated
so that it can also be the well-to-do itself in
that society and can best benefit from that
community.

The prosper of society depends on peo-
ple’s relationships and on the people of the
community. The individual of that commu-
nity should be trusting and a reliable indi-
vidual. If Human is not reliable, there will
be no trust in the people, and there will be
no trust in the society. Even if people do not
notice themselves as a social being, society
also need the people in society; communi-
cates with people to be able to sustain your
life and if people are not reliable, it is diffi-
cult for individuals in society to meet this
need or the unreliability of people around a
person hurts the happiness, tranquillity of
that person. If they are untrustworthy, they
are excluded from the surrounding and
drifted into misery. In order to build a safe
community, The People can melt invisible
icebergs between them so that to be remove
the individualization from the middle; It
must be a person who thinks of other mem-
bers of society and values them.

Today when our people are asked, most
of them express their personal richness as
a life experience, pursuing a life of 'free’ as
they have and pursuing career as having
a career in their dreams. If this personal
Wealth and freedom does not contribute to
the interests of the community other than
its own interests which are entitled to the
individual, then it brings the individu-
al away from the society. The people who
form the Peaceful community are people
who desire a peaceful society and labor as
much as they can.

The well-to-do community is made up
of great humans who, apart from trustwor-
thy people, understand that doing favour



ihtiya¢ oldugunu anlamis ve benimsemis,
kendilerinden bagkalarina zarar degil iyi-
lik, fayda gelen iyi insanlardan olusur.

Bizler bu diinyaya egitim hayatini soy-
lene soylene, sikayet ederek, aldigimiz egi-
timin gengken insanligimiza neler kattigini
ve katmasi gerektigini diisiinmeden bitir-
meye gelmedik. Bizler, bu diinyaya aldig1-
miz egitimin ve onun sonucunda sahip ol-
dugumuz kariyerin yalnizca kendimize ve
ailemize fayda getirmesi i¢in gelmedik; sa-
hip oldugumuz imkanlarla toplumu, giicii-
miiz yetiyorsa insanlig1 yliceltmeye, boyle-
ce sevilen ve seven bir insan olup insanligin
ingaast i¢in caligmaya geldik, her kesimden
insanin katkida bulunabilecegi bir ingaa.

Yakinimizdaki bir insan basar1 elde
ettiginde onu kiskanmaya, daha ¢ok ve
mal ve miilk sahibi olabilmek i¢in in-
sanlar1 harcamaya, onlar1 arzu ettigimiz
yerlere yiikselebilmek i¢in merdiven ola-
rak kullanmaya ya da onlar1 rakip olarak
gormeye gelmedik bu diinyaya. Bunlarin
yol agacagi huzursuzluk, mutsuzluk ve
tatminsizlikle yasayip sonra da hig var ol-
mamiscasina 6lmeye de gelmedik; aksine
yasarken ve olityken her daim yaptigimiz
iyi islerle, sahip oldugumuz insancil gaye-
lerle hatirlanmaya geldik.

Yapacagimiz iyiliklerle, béylelikle top-
lumu refaha eristirmek i¢in insanlarla ku-
racagimiz manevi iliskilerle kendimizi bu
manevi agliktan, kendimize ve insanligi-
miza zarar veren bunalimlardan koruya-
biliriz; insana deger verince, giiven teskil
eden biri olunca, manevi bir ihtiyag olan
iyiligi esas alinca insan huzura ulagabi-
lir. Biitiin hayati, insanlarin insan olarak
muamele gormedigi; insanligin merha-
metsizlik, hirs ve bencillik ile katledildigi
yerler karsisinda {i¢ maymunu oynayip o
bal damlalarin1 yalamakla gegirmek ise
hayatlarimizi bayag ve anlamsiz kilar.

Insanlarin bir uguruma yavas yavas yak-
lagtigin1 diigiinebiliriz. Ondeki insan belki

is a spiritual necessity and accepting, ben-
efiting from goodness, good to others than
themselves.

We have not come to this world with-
out complaining about the educational life,
complaining and thinking about what hu-
manity should add and add to our educa-
tion when we are young. We did not come
to educate ourselves in this world, and the
result of which we have in order to bring
merit to ourselves and my family; We have
come to work for the sake of mankind, a so-
ciety that is loved and loving, and society,
with our possibilities that we have, if we can
afford it, to glorify humanity.A build that
people from all walks can contribute.

This world we have not come to jealousy
when a human being near us gets success or
to spend people to be more and own prop-
erty and property or to use them as stairs
to raise them to the places we desire, and to
see them as rivals. We did not come to live
with uneasiness, unhappiness and dissatis-
faction which they would lead and then die
as if they never existed; on the contrary
We come to remember with the good work
that we have done every day while we are
living and dying, with the humanist targets
we have.

we can protect ourselves from this
spiritual hunger, ourselves and our depress-
ing humanity With goodness, so that we can
make people feel refreshed by spiritual rela-
tionships; The People can reach the peace
when they give the value to the people, as a
trustworthy person, based on good spiritual
need. The all of our life means that people
are not treated as human; In front of the
places where mankind is massacred with
Mercilessness, ambition and selfishness that
see no evil, hear no evil, speak no evil to
spend that honey droppers makes our lives
vulgar and meaningless.

We may think that people are slowly
approaching a cliff. The Human Being may
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gec olmadan Tolstoy gibi yasadig1 hayatin
anlamsiz olduguna karar verip hayatini an-
lamli kilmak isteyebilir ve belki de hemen
arkasindaki insani sergiledigi 6rnek, her-
kese faydali davranislarla etkileyebilir, boy-
lece ikisi de uguruma zit yonde yiiriimek,
insanlar1 karanlik sondan uzaklastirmak
isteyebilir. O ikisi yeterli olmasa bile, bagka
insanlar1 da etkileyebilir ve hareketlerine
ortak edebilirler, ya da edemezler; her ha-
lilkarda 6rnek insan olmus olurlar.

Dipnotlar / Endnotes
1 Itiraflarim, 7.Boliim, Leo Tolstoy / Confessions, Chapter 7, by Leo Tolstoy
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want to make life meaningful by deciding
that the life he lived like Tolstoy is not mean-
ingful without being late and perhaps the
example of the person immediately behind
it, can affect everyone with useful behavior
so that both of them may want to walk op-
posite the cliff and remove people from the
dark end. Even if they are not enough, they
can influence other people, and they can or
can not associate with their actions; become
human beings in any case.
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